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Preface

All praise to Allâh, we praise Him and seek protection from Him. We ask for His
forgiveness; we week refuge in Allâh from the evils of ourselves and from our
misdeeds. Whoever is guided by Allâh none can mislead, and whomever He
misleads none can guide. I bear the testimony that there is none worthy of worship
except Allâh alone, no partner unto Him; I equally bear the testimony that
Muhammad is indeed His slave and messenger – may the peace and blessing of
Allâh be upon him.
To proceed:
Verily the guidance of our Prophet – may the peace and blessings of
Allâh be upon him – as regards funeral rites is the best. Among his guidance about
funeral is establishing servitude for the Lord – the Mighty and Most Sublime – in
the best way; such as returning all affairs to Him, accepting that none can stop His
preordainment, and that all we have will vanish, only that which is with Allâh will
remain. This is why he (salallahu alayhi wa sallam) made it a practice for his
Ummah that they should praise Allâh and say ‘Innâ lillâh wa innâ ilayhi râji’ûn (‘we
are from Allâh and to Him we shall return’) [when death occurs], and that Allâh is
pleased with. This does not negate shedding some tears, showing some sadness,
etc. Indeed he (salallahu alayhi wa sallam) was the most submissive to the decree
of his Lord among the creatures, and the most praising of Him, among them. That
was why he (salaLlâhu alayhi wa sallam) cried on the day his son, Ibrâhim, died; as
compassion and mercy for the child; and to show tenderheartedness over him. His
heart was filled with pleasure and thankfulness to Allâh – the Most High and Most
Sublime; while the tongue was busy with His remembrance and praise.
He (salaLlâhu alayhi wa sallam) also handed down for his Ummah,
rulings pertaining to how to take care of a person’s sickness, remind him of the
Hereafter, the command that he should make wasiyyah (Voluntary Will) and
repentance. He (salallahu alayhi wa sallam) commands those present when a
person is dying that they should remind him to say Lâ Ilâha Illa Allâh (There is none
worthy of worship except Allâh) so that it may his last words. And that when he
dies, they should treat him well and prepare him to (meet) Allâh in the best of
state by washing and shrouding him in a pure and white cloth. He (salallahu alayhi
wa sallam) also commands them to stand and make themselves into rows thereby
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praising Allâh and seeking forgiveness for the deceased; they should ask Allâh to
forgive, pardon and show him mercy. They should accompany him to his grave,
stand there seeking steadfastness for him because he will be in great need of that.
Then they can thereafter visit his grave, seek peace for him, and make
supplications for him after his death just as a living person will do for his friend in
life.
Many innovated practices and aspects of inherited custom have crept
into the matters of the [Islamic] funeral such that they have spoilt the Deen for the
people. Therefore people need to be reminded as regards the correct and lawful
rites of funerals, the various innovations that have come in as well as their danger
be explained to them especially some rulings of funerals that specifically have to do
with women. This effort has become imperative so that the Sunnah can be upheld
and innovation thrashed.
May Allâh permit the completion of this soonest such that all other
rulings will be touched.
Whatever is correct here is from Allâh; whatever is a mistake is from
me and Shaytân. Any advice on whatever is specifically necessary to be corrected is
welcomed. May Allâh reward you all in the best way.
May the Lord bestow peace and blessing upon the leader of the first
and the later; the end of our supplications is praise to Allâh the Lord of the worlds.

Written by your sister in Islam,
Umm Ziyâd.
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Foreword
Enjoining Women to Wash and Shroud Whoever Dies Amongst the Muslim
Women Especially Their Close Relations

In the Name of Allâh, the Most Compassionate the Most Merciful. All
praise to Allâh, may the peace and blessing be upon the Messenger of Allâh.
To proceed,
I have read the work entitled Rulings of Funerals written by our noble
sister, Umm Ziyâd, we have found it a beneficial and useful work on the subject. I
ask Allâh to reward her best, and that He use the work to benefit Islam and
Muslims.
I want to use this medium to say to all Muslim sisters:
Know, O my Muslim sister, that every soul shall taste death. Allâh the
Most High says:
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“Everyone shall taste death. and only on the Day of Resurrection shall you be paid your wages in
full. and whoever is removed away from the Fire and admitted to Paradise, he indeed is successful.
the life of this world is only the enjoyment of deception.” [Aal-Imrân: 185]

Know, O my Muslim sister – may Allâh bless you – that when a Muslim man or
woman dies, then it becomes obligatory that the deceased should be prepared for
the grave. It is from the Sunnah that the close relatives of the deceased should
carry out the duty of washing, shrouding and burying the moment it is confirmed
that the deceased is actually dead. Washing the deceased – whether a male or
female – as well as shrouding him or her is an act of worship to Allâh and a
responsibility placed down by the Sharî’ah, and in fact, it is from the rights Muslims
owe one another.
Much impurity would appear on a Muslim when he dies; and such
must be kept as a secret and not be revealed. It is also obligatory that he should be
washed as prescribed in the Sharî’ah. His nakedness should be covered, and that
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only the people whom his death has necessitated their presence should be present
when he is being washed. The washer should be trustworthy, honest and pious;
people that will spread the good they see, and conceal the bad they notice.
Therefore, the best people to wash and shroud the dead person are
the most pious and knowledgeable among his close relations, especially when it is
known that the manner of washing the dead is very simple; it is closer than the way
a living person is washed.
It should be known that when the close relatives of a dead Muslim
man or woman stand away from washing him or her, such that the matter is left in
the hands of those who do not know how to properly wash the dead, or in the
hands of untrustworthy persons, who will steal looks at the dead person’s
nakedness, or will do that out of their ignorance with respect to the rulings of the
Sharî’ah; disobedience to Allâh is what will result from that as regards the
obligation of this act of worship.
Also from that, the failure of the female close relations of a dead
Muslim woman from washing (and shrouding her) will lead to two things: firstly,
their forsaking an act of worship they are in the best position to carry out since the
obligation falls upon them first; and secondly, their exposing the dead woman to
unlawful glances at some parts of her body when she is being washed, or to talks
about what appeared when she is being washed. These are things that are
expected to be kept secret.
Therefore, we want to advise our sisters to promptly rise to the
responsibility of washing whomever dies among the Muslim women always in
obedience to Allâh and His Messenger (salallahu alayhi wa sallam), and as a way of
discharging a duty they owe the dead woman.
May Allâh make you attain what is most pleasing to Him. Praise to
Allâh the Lord of the worlds; peace and blessing upon the seal of the prophets and
the messengers.
Written by: Sheikh Fat’hul-Baab bin Muhammad KhidrSupervisor in Dawaa section - Doha
May Allâh pardon him; forgive his parents and all the Muslims.
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Let’s Believe for an Hour!
Remembrance of Death…Life to the Hearts
All praise to Allâh alone, no partner unto Him; we praise Him and seek
His guidance, we praise Him for all goodness, we thank Him and we do not
disbelieve in Him. We disown and forsake whosoever disbelieves in Him. I bear the
testimony that there is none worthy of worship except Allâh alone, no partner unto
Him; I equally bear the testimony that Muhammad is indeed His slave and
messenger. He – may the peace and blessing of Allâh be upon him – delivered the
message, rendered the trust and advised the Ummah. He carried out the utmost
Jihâd in the path of Allâh. He left us upon a luminescent path whose night is like its
day, none will stray from it except a doomed person. He (salallahu alayhi wa
sallam) did not see a good path except that he guided his Ummah to it, and an evil
one except that he (salallahu alayhi wa sallam) warned his Ummah from it. May the
peace and enormous blessing of Allâh be upon him, his family, his wives and his
Companions until the Day of Resurrection.
To proceed:
My brothers in Islam, fear Allâh the Most High as He should be feared.
That is the enjoinment of Allâh upon the first and the last of the people; He said in
His Definite Book:
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“And to Allâh belongs all that is in the heavens and all that is in the earth. and verily, we have
recommended to the people of the Scripture before you, and to you that you (all) fear Allâh, and keep
your duty to him, but if you disbelieve, then unto Allâh belongs all that is in the heavens and all that
is in the earth, and Allâh is ever Rich (Free of All wants), Worthy of All praise.” [An-Nisâ: 131]

My bothers in Islam, the path of Taqwa is difficult. The merchandise is
costly; it requires the utmost effort and assiduity from us. We will rest from the
toiling of life when we achieve and stand by it, in a House of no cry and weariness,
‘In a seat of Truth (i.e. Paradise), near the Omnipotent King.’
Remembrance of death is one of what aids in the fear of Allâh; many
of us however abhors it. He will say to you: ‘We don’t want you to disturb our
lives.’
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Sub’hânaLlâh! By Allâh, if we tend to forget death, it will not forget us.
If we busy ourselves from it, it will not busy itself from us.
Allâh the Most High said:
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“Say (to them): "Verily, the death from which you flee will surely meet you, then you will be sent
back to (Allâh), the All-Knower of the unseen and the seen, and He will tell you what you used to do."
[Al-Jumu’ah: 8]

Yes, death is not behind us rather it is in our front. We are indeed
making steps towards it; the steps are imperative. We shall very soon get to that
hour Allâh had decreed we would leave this world.
Allâh has stated clearly in the Book that death is imperative upon
every soul. Therefore, where shall we run to, from the preordainment of Allâh? We
are from Him to Him! All the earth is His, all the judgement is His!
Allâh the Most High says:
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“Everyone shall taste death, and only on the Day of Resurrection shall you be paid your wages in
full. And whoever is removed away from the Fire and admitted to Paradise, he indeed is successful.
The life of this world is only the enjoyment of deception.” [Aal-Imrân: 185]

Allâh has never decreed that a person would stay in life forever; even
His Prophets and Messengers. If that has been the case, the first to merit that
would have been the best of Allâh’s select, Muhammad – may the peace and
blessing of Allâh be upon him, but Allâh – the Mighty and Most Sublime – took his
life. He even told him he (salaLlâhu alayhi wa sallam) would die while he was alive:
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“Verily, you (O Muhammad) will die and verily, they (too) will die.” [Az-Zumar: 30]
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What a reminder!
Jibrîl – alayhis salaam – came to him to remind him (salallahu alayhi wa sallam):
ي ِﺑ ِﮫ وا ْﻋﻠَ ْم أ َ ﱠن
ْ "ﯾﺎ ُﻣ َﺣ ﱠﻣدُ ِﻋ
ﻔﺎرﻗُﮫُ وا ْﻋ َﻣ ْل ﻣﺎ ِﺷﺋْتَ ﻓَﺈﻧﱠكَ َﻣ ْﺟ ِز ﱞ
ِ  وأ َﺣْ ِﺑبْ َﻣ ْن ِﺷﺋْتَ ﻓِﺈﻧﱠكَ ُﻣ، ٌش ﻣﺎ ِﺷﺋْتَ ﻓَﺈﻧﱠكَ َﻣ ِﯾّت
ْف ا
ﱠ
ﱠ
ﻟﺣﺎﻛم
ﻟﻧﺎ ِس" رواه ا
ﻟﻠ ْﯾ ِل َو ِﻋ ﱠزهُ ا ْﺳ ِﺗ ْﻐﻧﺎ ُؤهُ ﻋن ا
ﻟ ُﻣؤْ ِﻣ ِن ِﻗﯾﺎ ُﻣﮫُ ﺑ ِﺎ
َ
َ ﺷ َر
‘O Muhammad, live in life as you wish, you will surely die. Love whomever you
want, you will surely part with him. Carry out deeds as you may wish, you will be
rewarded over them. Know that, the honour of a believer lies in his rising in the
night (for prayers) and his prestige, in his self-sufficiency from the people.’
The Prophet (salallahu alayhi wa sallam) would not leave his Companions without
explaining to them what the life of a Muslim ought to be, and without reminding
them of the need not to rely on the world. The Prophet (salallahu alayhi wa sallam)
was indeed a mercy and guide (to the Ummah), he was a trustworthy warner. He
(salallahu alayhi wa sallam) would choose the best time to counsel his Companions
and explain the reality of this world to them; and that it is not the final abode
though what is apparent thereof – of greenness and beauty – is tempting and
deluding. It will vanish away with all its goodies; like a green flower that will soon
wither away with its good scent.
That is the world that has deluded lots of people and got them busy from the
Hereafter such that they took it as an abode and a station. There is no bliss or
endless ease therein yet people will not cease to be deceived by the world, striving
and toiling to attain its splendor until the Command of Allâh shall come and the
reality of its falsity will become glaring to them, and that they had been striving
towards a mirage.
Ibn ‘Umar – may Allâh be pleased with father and son – said: the Messenger of
Allâh (salallahu alayhi wa sallam) held my two shoulders and said:
َ َﻟدﱡﻧﯾﺎ ﻛﺄ َﻧﱠك
ﻟﺑﺧﺎري
ﺳ ِﺑﯾ ٍل" رواه ا
" ُﻛ ْن ِﻓﻲ ا
َ  ْأو ﻋﺎﺑِ ُر، ٌﻏ ِرﯾب
‘Be in this world as if you are a stranger or wayfarer.’
Thereafter, Ibn ‘Umar – may Allâh be pleased with father and son – used to say:
‘When you attain the evening time, do not expect the morn, and when you attain
the morning time, do not expect the evening. Take from your health for your
sickness, and from your living for your death.’
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The Prophet (salallahu alayhi wa sallam) used to remind his Companions of death;
he used to say:
ْ ﻖ ِﻣنَ ا
ﺳﻌَ ٍﺔ
تا
" أَ ْﻛﺛِ ُروا ِذ ْﻛ َر ھﺎ ِد َم ا
ِ ﻟﻠﱠذا
ﻟﻌَ ْﯾ ِش إﻻ َو ﱠ
َ  ِﻓﺈﻧﱠﮫُﻟَ ْم ﯾَ ْذ ُﻛ ْرهُ أ َ َﺣدٌ ِﻓﻲ، َﻟﻣوت
َ  وﻻ ذَ َﻛ َرهُ ِﻓﻲ،ﺳﻌَﮫُ َﻋ ْﻠ ْﯾ ِﮫ
ٍ ﺿ ْﯾ
ﻟﺑﯾﮭﻘﻲ
ﺿﯾﱠﻘَﮭﺎ َﻋ ْﻠﯾ ِﮫ " رواه ا
َ إﻻ
‘Be much in the remembrance of the destroyer of enjoyment: death. None will
remember it in a state of penury except that it will wide it for him, and will not
remember it in a state of opulence except that it will constrain it over him.’
The Messenger of Allâh (salallahu alayhi wa sallam) also said:
ِ " اﺳﺗَﺣﯾوا ِﻣن ﷲِ ﺣ ﱠ اْﻟﺣ
." ﺎء
َ ُْ ْ
َ
‘Be bashful of Allâh as necessary.’
We replied: ‘O Messenger of Allâh, we are bashful (of Him) and all praise to Allâh.
He (salallahu alayhi wa sallam) said:
ِ
 ﱠ،ذاك
،(ط َن وﻣﺎ َﺣَو
وﻟﻛن
" ﱠ
اﻻﺳﺗﺣﺎء ِﻣن ﷲِ ﱠ
ْ &َ" اﻟ
َ  وﺗَ ْﺣَﻔ،أس وﻣﺎ َو َﻋﻰ
َ أن ﺗَ ْﺣَﻔ
ْ :ﺣ اﻟﺣﺎء
َ " َﻟ ْ َس:ﻗﺎل
َ اﻟر
َ
ِ  َﻓَﻘِد اﺳﺗَﺣﺎ ِﻣن ﷲِ ﺣ ﱠ اْﻟﺣ، ﻓﻣن َﻓﻌﻞ ذﻟك،ﻧ َﺔ اﻟ ﱡدﻧﺎ3 ﺗَرك ز، وﻣن أراد اﻵﺧرة،وﺗَﺗَ َذ ﱠ)ر اﻟﻣوت واﻟِﺑَﻠﻰ
"ﺎء
َ َْ
َ
َ ْ ْ
َ ََ َْ
ََ َ
َ
َ
َ
رواﻩ أﺣﻣد
‘Not that; the rightful bashfulness towards Allâh is for the head to guard what it
stores there and the tummy what it holds there, and that you should remember
death and when you will become rotten. Whoever desires the Hereafter will
forsake the beauty of the world. Whoever does that has indeed showed
bashfulness to Allâh as it is necessary.’

The past pious generation of this Ummah (As-Salaf As-Sâlih) harkened to this
command such that they never forsook the remembrance of death even in the
state of ease and enjoyment, which made them wax stronger in obedience (to
Allâh) and faraway from disobedience. Thus the world did not dominate their
thoughts rather it was beneath their feet, and with their ascetic attitude in life, the
world came to them as something lowly in their sight.
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Ibrâhim at-Taymî (may Allâh bestow mercy on him) said: ‘Two things have cut off
the enjoyment of the world from me: remembrance of death and the
remembrance of when I will stand in front of Allâh the Most High.’
‘Umar bn ‘Abdil-‘Azîz (may Allâh bestow mercy on him) was such that anytime he
remembered death he would quiver as birds do. He would gather scholars in every
night, and they would remind one another of death, the Resurrection, and the
Hereafter; they would all cry as if someone had died in their midst.
Ad-Daqqâq (may Allâh bestow mercy on him) said: ‘Whoever remembers death
much shall be honoured with three things: quick repentance, contentment of the
heart and activeness in worship. Whoever forgets death shall be punished with
three things: delay of repentance, discontentment of the heart and laziness in
worship.’
Mutarrif bn ‘Abdillâh Ash-Shikhhîr (may Allâh bestow mercy on him): ‘Death causes
sorrow to the people of enjoyment; you should rather seek a bliss that has no
death.’
Al-Hasan [Al-Basrî] (may Allâh bestow mercy on him) said: ‘Death exposes the
world; thus it leaves no joy for any human there.’
That is death! None will truly remember it except that he learns from it, fears Allah,
knows that he is nothing and abandons the fleeting world.
Forgetting death is a plain misguidance and a great trial. None will forget death
except that he will transgress and follow his whims.
The Salaf (the righteous predecessors) were afraid of forgetting death. Sa’îd bn
Jubayr (may Allâh bestow mercy on him) said: ‘I fear that if my heart parts with the
remembrance of death, it will cause my destruction.’
By Allâh, where are we when it comes to remembrance of death? By
Allâh, excessive desire in the life of this world has deceived us that we forget the
matters of the Hereafter such that we live our life as if we be here forever!
I swear by Him in Whose Hands my soul is, death is very close to us,
life is shorter than we think. But why are we so neglectful? Till when shall we
remain like this?
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Shall we continue to play and forget death until it knocks at our doors?
Or our eyes become still? Or soul rattles at our throats? Do we know what will
become our end that we rejoice and play about? Do we know if we shall be led into
Jannah, or that we shall receive its tidings that we become successful? Or that we
shall be pushed into the Fire where we will earn woes? We seek refuge in Allâh.

Mu’âdh bn Jabal (may Allâh be pleased with him) said: ‘The believer will not see
any rest or safety until he puts the Bridge of Hell behind him.’
‘Umar bn Al-Khattâb (may Allâh be pleased with him) used to say:
‘Every passing day people say: so-and-so has died; a day is coming when they will
say: ‘Umar has died.’ ‘Umar had indeed died. It was said about him: He has died.
We are waiting for when that will be said about us; no escape.
There can be some warm tears when a person remembers death, and
some fear will shake us for some moment. Then gradually after sometime, we
forget everything and get back to what used to be the order of the day and we
become neglectful again. This is because the light of our hearts has been blotted by
the love of the world and its cravings. This is also because the fear is not profound;
it goes off the moment we get relieved. That is not the desired remembrance. The
remembrance of death that is desired is the type that softens the hearts and
motivates the limbs such that they will act upon the obedience of Allâh and live
because of worship of Allâh alone.
Al-Ghazâlî (may Allâh bestow mercy on him): said: ‘Collect your heart
over three things: during the recitation of the Qur’ân, in Salâh and when you
remember death. If you can’t get it in these states then ask Allâh to provide you
with another heart because you lack one.’
Have our hearts woken up from their slumber before the passage of
time? Do we relate, as wayfarers, with the people who live in this world? If death
comes, are we obedient enough to Allâh to say we are happy to meet it, and are
we desirous of it that we can say when it arrives: you are welcome; what a friend
that comes when we are not covetous of the world?
One of the wise men wrote to a friend of his: ‘O brother, be wary of
death in this life before you go to another life when you will call for death and you
won’t find it.’
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Abu Al Atahiya (A Poet) said:
Death is a door which every being will pass through
I wish I knew the house to which that door will lead.
The House there is of bliss if you but act in which that pleases the Lord;
but if you disobey then it is Hell
They are two places no other one for men
So see what choice you make for yourself.

My brethren, indeed the key to a better life is remembrance of the
Hereafter; death is the first of its doors and it is enough as a reminder and hitter.
Verily there is in the remembrance of death, enlivening of hearts. So be wary of
causing death to the hearts via neglectfulness and forgetfulness of death.
O Allâh, enliven our hearts through Your remembrance, and our
lifespan through Your love and the love of those who love You, and the love of
every deed that will make us closer to Your love.
May the peace and blessing of Allâh be upon the leader of the first
and the last of the people. The end of our supplications is praise to Allâh the Lord
of the worlds.
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[Chapter One]
Sickness
Sickness is from the preordainment of Allâh – the Mighty and the
Most Sublime. It is correct that what is apparent in sickness is that it brings pains
and grief but there are lots of benefits and usefulness beneath every sickness: It
makes the sick person attach himself to his Creator such that he will rest his hope
in Him and make supplications to Him. Sickness removes self-conceit and pride
from the sick person and serves as a means of expiation of his sins which will make
him rise in status until he meets Allâh with no sins.
The Messenger of Allâh (salallahu alayhi wa sallam) said:
ْ ﻟﺑَﻼ ُء ﺑﺎ
ْ " وﻻ ﯾَزَ ا ُل ا
" ٌﻋﻠَ ْﯾ ِﮫ َﺧ ِطﯾﺋﺔ
ﻟ ِﮫ َو َو
ِ ﻟ ُﻣؤْ ِﻣ ِن ﻓِﻲ أ َ ْھ ِﻠ ِﮫ وﻣﺎ
َ ﷲ وﻣﺎ
َ ﻟَ ِد ِه َﺣﺗ ﱠﻰ ﯾَ ْﻠﻘَﻰ
‘A believer will not cease to encounter trials in his family, wealth and children
until he will meet Allâh without sins.’

What is Obligatory upon the Sick Person?

1.

Patience and Being Pleased with Allâh’s Decree.

The difference between patience and pleasure: when one is patient it
means one hates what has happened at the point in time, but one will not carry
out what may oppose the Sharî’ah or negate the sense of patience. When one is
however pleased with Allâh’s decree, one does not hate what has happened at the
point in time, thus both what has happened and yet to happen will be at the same
level with one. That is the difference between patience and pleasure.
Due to the foregoing, majority of the people of knowledge do say:
patience is obligatory while pleasure is recommended, and it is a level above
patience.
The Messenger of Allâh (salaLlâhu alayhi wa sallam) also said:
ْ
ُﻓﻛﺎﻧت ﺧَﯾ ًراﻟﮫ
ﺷ َﻛ َر
ﻟﯾس ذ
ﻷﻣر ا
َ ﺳ ﱠرا ُء
ٌ ﻟﻣؤﻣن ِإ ﱠن أ ْﻣ َره ُﻛﻠﱠﮫُﻟﮫُ ﺧ
َ ُﺻﺎﺑﺗﮫ
َ ﻣن ِإ ْن أ
ِ " َﻋ َﺟﺑًﺎ
َ َﯾر و
ِ ْﻟكَ ﻷ َﺣ ٍد إﻻﻟﻠ ُﻣؤ
ِ
ْ
ْ
. رواهُ ُﻣ ْﺳ ِﻠ ٌم." َُﯾراﻟﮫ
ﺑر
ً ﻓﻛﺎﻧت ﺧ
َ ُﺻﺎﺑﺗﮫ
َ ﺿ ﱠرا ُء
َ وإن أ
َ ﺻ
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‘The affair of a believer is wondrous, for all his matter is good for him. None will
have that benefit except a believer. If a good thing happens to him, he will be
thankful and that will be better for him; if any bad thing happens to him, he will be
patient and that will be better for him.’

2.

That He Should Be in A State Between Fear and Hope.

Anas (may Allâh be pleased with him) reported that the Messenger of
Allâh (salaLlâhu alayhi wa sallam) entered upon a young man in throes of death, he
(salaLlâhu alayhi wa sallam) said: ‘How are you feeling?’ The young man replied:
‘By Allâh, O Messenger of Allâh, I am hopeful of Allâh but fearful of my sins.’ The
Messenger of Allâh (salaLlâhu alayhi wa sallam) then said:
ْ ﻋ ْﺑ ٍد ﻓِﻲ ِﻣﺛْ ِل َھذَا ا
َ ﻟ َﻣ ْو ِط ِن إِﻻ َوأ َ ْﻋ
" َﺎف
ﻋ ﱠز َو َﺟ ﱠل ا
طﺎهُ ﱠ
ِ ﺎن ِﻓﻲ ﻗَ ْﻠ
ُ ﻟﱠذِي ﯾَ ْر ُﺟو َوأ َ ِﻣﻧَﮫُ ِﻣ ﱠﻣﺎ ﯾَﺧ
َ ُMا
َ ب
ِ َ" ﻻ ﯾَ ْﺟﺗ َِﻣﻌ
These two things will not meet in the heart of a slave in this state except that Allâh
will grant him what he desires and save him from what he is afraid of.’
At-Tir’midhî recorded the hadith with a sound chain.
Also on the authority of Jâbir (may Allâh be pleased with him), he
heard the Messenger of Allâh (salaLlâhu alayhi wa sallam) say three days before his
death:
" َﻻ ﯾَ ُﻣوﺗ ﱠَن أ َ َﺣدُ ُﻛ ْم إِ ﱠﻻ َو ُھ َو ﯾُﺣْ ِﺳ ُن ا ﱠ
ِ ﻟظ ِّن ِﺑ ﱠ
َ َوأَﺑُو دَ ُاود،  َو ُﻣ ْﺳ ِﻠ ٌم، ُ أ َ ْﺧ َر َﺟﮫُ أ َ ْﺣ َﻣد، " Mﺎ
‘None of you should die except that he should ensure that he has a good thought
about his Lord.’

3.

It Is Not Permissible for the Sick Person to Long for Death.

The reason for that is the hadith of Umm Al-Fadl (may Allâh be
pleased with her) that the Prophet (salaLlâhu alayhi wa sallam) entered upon Al‘Abbâs (may Allâh be pleased with him) while the latter was complaining of pains
such that he longed for death. The Messenger of Allâh (salaLlâhu alayhi wa sallam)
said to him:
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ِ ول ﱠ
ِ
ِ
ِ  ﺎ َﻋ ﱠم رﺳ،َﻋ&ﱠﺎس
 َ ٕوِا ْن ُ) ْﻧ َت ُﻣ ِﺳ ًﯾﺋﺎ،ك
َ ك َﺧ ْﯾٌر َﻟ
َ  ِإ ْن ُ)ْﻧ َت ُﻣ ْﺣﺳًﻧﺎ ﺗَ ْزَد ُاد ِإ ْﺣ َﺳ ًﺎﻧﺎ ِإَﻟﻰ ِإ ْﺣ َﺳﺎﻧ، َﻻ ﺗَﺗَ َﻣ ﱠن اْﻟ َﻣ ْو َت،=
َ ُ
َُ
ِ
 َﻓ َﻼ ﺗَﺗَ َﻣ ﱠن اْﻟ َﻣ ْو َت " رواه أﺣﻣد،ك
َ ﺗُ َؤ ﱠﺧ ْر ﺗَ ْﺳﺗَ ْﻌﺗ ْب َﺧْﯾٌر َﻟ

" َﺎ

َﻓِﺈ ْن

‘O Abbas,O uncle of the messenger of Allaah, do not long for death because if
you are upon good deeds and you are given more years, you will be able to carry
out more good deeds, and that will be better for you. And if you are upon evil
deeds, and you are given more years and you later repent from your evil deeds
that is better for you. So do not long for death.’
Also on the authority of Anas (may Allâh be pleased with him), he said
the Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
ﱠ
 َوﺗَوّﻓِﻧﻲ،أﺣﯾﻧﻲ َﻣﺎ َ) َﺎﻧ ِت اﻟ َﺣ َﺎةُ َﺧﯾ اًر ﻟِﻲ
َ اﻟﻣ
َ )َ  َﻓِﺈ ْن،َﺻ َﺎ& ُﻪ
ُ وت
ْ  اﻟﻠ ُﻬ ﱠم: َﻓ َﻠُﻘ ْﻞ،ًﺎن ﻻ ُﺑ ﱠد ﻓﺎﻋﻼ
َ " ﻻ َﯾ َﺗ َﻣ ﱠﻧَﯾ ﱠن أ
َ ﻟﺿ ٍّر أ
َ َﺣ ُد ُ) ُم
ِ  ﻣﺗﱠَﻔ ﻋَﻠ. "ِإ َذا )ﺎﻧ ِت اﻟوَﻓﺎة ﺧﯾ اًر ﻟﻲ
.ﻪ
َ ُ َ ََ
َ ٌ ُ

‘None of you should call for death over any pain that has befallen him. If he must
long for it, let him say the following prayers: Allahumma ahyinî mâ kânatil-hayâtu
khayran lî, wa tawaffanî idhâ kânatil-wafâtu khayran lî [O Allâh cause me to live if
living is better for me, and cause me to die if death is better for me].’

4.
Returning Back the Trusts If That Is Possible Otherwise He Should Make
Some Last Words About It
On the authority of Abû Hurairah (may Allâh be pleased with him) who
said that the Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
ْ َتﻟَﮫُ َﻣ
ْ ﺷ ْﻲءٍ ﻓَ ْﻠﯾَﺗ َ َﺣﻠﱠ ْﻠﮫُ ِﻣ ْﻧﮫُ ا
ْ " َﻣ ْن َﻛﺎﻧ
َُﺎر َوﻻ د ِْر َھ ٌم إِ ْن َﻛﺎنَﻟَﮫ
َ ﺿ ِﮫ أ َ ْو
ٌ ﻟﯾَ ْو َم ﻗَ ْﺑ َل أ َ ْن ﻻ ﯾَ ُﻛونَ دِﯾﻧ
ِ ظﻠَ َﻣﺔٌ ﻷ َ ِﺧﯾ ِﮫ ِﻣ ْن ِﻋ ْر
ْ ﻟ ٌﺢ أُﺧِ ذَ ﻣِ ْﻧﮫُ ِﺑﻘَد ِْر َﻣ
ﻟﺑﺧﺎري
ﻋﻠَ ْﯾ ِﮫ " رواه ا
ِ ﺳﯾِّﺋ َﺎ
ِ ﺻﺎ
َ ﺻﺎﺣِ ِﺑ ِﮫ ﻓَﺣُﻣِ َل
َ ﺳﻧَﺎتٌ أُﺧِ ذَ ﻣِ ْن
َ ظﻠَ َﻣ ِﺗ ِﮫ َوإِ ْنﻟَ ْم ﺗ َ ُﻛ ْنﻟَﮫُ َﺣ
َ ت
َ َﻋ َﻣ ٌل
‘Whoever has his brother’s right with him such as honour or any other thing
should absolve himself from it today before a Day where no dinar or dirham will be
useful; if he has some good deeds, the right will be commensurably taken from
him, and if he has none, some of the evil deeds of the owner of the right will be
taken and heaped on the other person.’
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5.

Hastening to Write Down the Wasiyyah [Voluntary Will]

On the authority of Ibn ‘Umar (may Allâh be pleased with both), the
Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
" . ٌﺻﯾﱠﺗُﮫُ ِﻋ ْﻧدَهُ َﻣ ْﻛﺗُوﺑَﺔ
َ ُئ ُﻣ ْﺳ ِﻠ ٍمﻟَﮫ
ِ ُوﺻﻲ ِﻓﯾ ِﮫ ﯾَ ِﺑﯾتُﻟَ ْﯾﻠَﺗَﯾ ِْن إِﻻ َو َو
ِ ﻲ ٌء ﯾ
ٍ " َﻣﺎ َﺣ ﱡﻖ ا ْﻣ ِر
ْ ﺷ
‘It is not permissible for a Muslim man who has some things to say before he
dies, then passes some two nights without having his wasiyyah written with him.’
Among what he could state in his wasiyyah is to enjoin his family that
they should follow the Sunnah in the matter of his burial.
Since innovations in the Deen are very common with many people of
this time especially in matters that have to do with funerals, it therefore becomes
obligatory for a Muslim to state in his wasiyyah that his burial should be carried out
according to the Sunnah. This is what some people in the gone pious generations
did:
Abû Mûsa (may Allâh be pleased with him) said when he was to die:
‘When you carry my corpse, be hasty with it; do not let an incense burner follow
me, and do not place anything in the niche of my grave that will prevent the sand
from touching me, and do not make any construction over my grave. And you are
my witnesses that I am free from every Hâliqah, Sâliqah and Khâriqah.’ People then
asked him: ‘Did you hear anything about this (from the Messenger of Allâh
(salaLlâhu alayhi wa sallam))?’ He (may Allâh be pleased with him) said: ‘Yes, I
heard it from the Messenger of Allâh (salaLlâhu alayhi wa sallam).’
Al-Hâliqah is the woman who shaves the hair of her head at the time of trial.
As-Sâliqah is the woman who raises her voice at the time of trial.
Al-Khâriqah is the woman who tears her cloth at the time of trial.
‘Aamir bn Sa’d bn Abî Waqqâs (may Allâh be pleased with both) said
his father said in the sickness that took his life: ‘Prepare a niche (lahd) for me in my
grave, use some bricks to cover it, just as it was done with the Messenger of Allâh
(salaLlâhu alayhi wa sallam).’
An-Nawawî (may Allâh bestow mercy on him) said in (his book) AlAdhkâr: ‘It is highly recommended that he should forewarn his people that they
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shun all innovated practices people do with respect to funerals; he should be very
stern on this.’
What We Must Do for the Sick Person
1.

Medication

The Messenger of Allâh (salaLlâhu alayhi wa sallam) commanded the
use of medication; on the authority of Usâmah bn Sharîk (may Allâh be pleased
with him) who said: The Bedouins said: ‘O Messenger of Allâh, can we make use of
medication?’ The Messenger of Allâh (salaLlâhu alayhi wa sallam) replied:
ِ  ﯾَﺎ ِﻋﺑَﺎدَ ﱠ، ﻧَﻌَ ْم
ﺿ َﻊﻟَﮫُ ِﺷﻔَﺎ ًء إِﻻ دَا ًء َواﺣِ دًا
 ﻓَﺈ ِ ﱠن ﱠ،  ﺗَدَ َاو ْواMا
َ ﺿ ْﻊ دَا ًء إِﻻ َو
َ ََﻟَ ْم ﯾMا
‘Yes, O slaves of Allâh, make use of medication. Allâh has not caused any disease
except that He got its cure for it. except a sicknes
They asked: ‘What is that, O Messenger of Allâh?’
He (salaLlâhu alayhi wa sallam) said:
ْ" ا
ﻟﺗرﻣذي
ﻟ َﮭ َر ُم " رواه ا

‘Senility.’

2.

Paying Him Visits

This is one of the rights a Muslim owes his Muslim brother. Abû
Hurairah (may Allâh be pleased with him) reported from the Messenger of Allâh
(salaLlâhu alayhi wa sallam) that he (salaLlâhu alayhi wa sallam) said:
ْ ﻟدﱠﻋ َْوةِ َوﺗ َ ْﺷ ِﻣﯾتُ ا
ْع ا
ْ ﻟﺳ َﱠﻼ ِم َو ِﻋﯾَﺎدَة ُ ا
ْ ﻋﻠَﻰ ا
ْ َﺣ ﱡﻖ ا
" ﺎط ِس
ﻟ َﺟﻧَﺎﺋِ ِز َوإِ َﺟﺎﺑَﺔُ ا
 َردﱡ ا:س
ُ ﯾض َواﺗِّﺑَﺎ
ِ َﻟﻌ
ِ ﻟ َﻣ ِر
ٌ ﻟ ُﻣ ْﺳ ِﻠ ِم َﺧ ْﻣ
َ ﻟ ُﻣ ْﺳ ِﻠ ِم
ﻟﺑﺧﺎري
رواه ا
‘Rights owed a Muslim by another Muslim are five: returning the greeting of
salaam, visiting the sick person, following the corpse, honoring invitation, saying
yar’hamukaLlâh (‘may Allâh show mercy to you’) to a sneezer (who says
Alhamdulillah [praise to Allâh]).’
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There is an addition in the hadith of Al-Barâ bn ‘Aazib (may Allâh be pleased with
him):
ْ ﻟ َﻣ
ْ ﺻ ُر ا
وم
رار ا
ْ َ وﻧ،ﻟ ُﻣ ْﻘ ِﺳ ِم
ُ وإ ْﺑ
ِ ُظﻠ
‘…helping a swearer to fulfill his oath and helping an oppressed person.’
There are lots of benefits in visiting the sick person. ‘Alee (may Allâh
be pleased with him) said: I heard the Messenger of Allâh (salaLlâhu alayhi wa
sallam) say:
ْ َ ﺳ ْﺑﻌُونَ أ
ُ " َﻣﺎ ِﻣ ْن ُﻣ ْﺳ ِﻠ ٍم َﯾﻌُودُ ُﻣ ْﺳ ِﻠ ًﻣﺎ
ﻋﻠَ ْﯾ ِﮫ
َ ﺻﻠﱠﻰ
َ ُ ﻓَﺈِذَا َﻋﺎدَه،ﻲ
َ ﺻﻠﱠﻰ َﻋﻠَ ْﯾ ِﮫ
َ ًﻋ ِﺷﯾﱠﺔ
َ ﻏد َْوة ً ِإﻻ
َ ﻟ
َ ف َﻣﻠَكٍ َﺣﺗﱠﻰ ﯾُ ْﻣ ِﺳ
ْ ﯾف ِﻓﻲ ا
ْ َ ﺳ ْﺑﻌُونَ أ
ﻟﺗرﻣذي
ﻟ َﺟﻧﱠ ِﺔ " رواه ا
ْ ُف َﻣﻠَكٍ َﺣﺗﱠﻰ ﯾ
ٌ  َو َﻛﺎنَﻟَﮫُ ﺧ َِر،ﺻﺑِ َﺢ
َ
َ ﻟ
‘No Muslim will visit another sick Muslim in the morning except that seventy
thousand angels seek blessings for him until evening. If he pays the visit again in
the evening, seventy thousand angels will seek blessings for him until morning; and
for him are sweet fruits in the Jannah.’

3.

Asking Him for What He Desires (of Food, Drinks, etc.)

On the authority of Ibn ‘Abbâs (may Allâh be pleased with him), the
Prophet (salaLlâhu alayhi wa sallam) visited a sick man and asked him: ‘What do
you like?’ The man replied: ‘I like a loaf made of wheat.’ Then the Messenger of
Allâh (salaLlâhu alayhi wa sallam) said:
ْ َ ﻓَ ْﻠﯾَ ْﺑﻌ،" َﻣ ْن َﻛﺎنَ ِﻋ ْﻧدَهُ ُﺧﺑ ُْز ﺑ ٍ ُّر
" ﻟَﻰ أ َ ِﺧﯾ ِﮫ
ِث إ
‘Whoever has a loaf made of wheat let him take it to his brother.’

Then the Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
ْ  ﻓَ ْﻠﯾ،ﺷ ْﯾﺋًﺎ
ُط ِﻌ ْﻣﮫُ " رواه اﺑن ﻣﺎﺟﺔ
َ ﯾض أ َ َﺣ ِد ُﻛ ْم
ُ " ِإذَا ا ْﺷﺗ َ َﮭﻰ َﻣ ِر
‘When a sick person among you desires anything then give him to eat.’
That, if the food will not harm him.
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4.

Making Supplications for Him

This state of the sick person is one of those times supplications are
hopefully granted, we should therefore make use of this time to supplicate for
ourselves, the sick person, and the believing men and women.
Umm Salamah (may Allâh be pleased with her) said that the
Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
ْ ﻟُوا َﺧﯾ ًْرا ﻓَﺈِ ﱠن ا
ْ ﯾض أ َ ِو ا
ْ ﺿ ْرﺗ ُ ُم ا
 رواه ﻣﺳﻠم." ﻟُو َن
ﻋﻠَﻰ َﻣﺎ ﺗَﻘُو
ﻟ َﻣ ِﯾّتَ ﻓَﻘُو
َ َﻟ َﻣ َﻼﺋِ َﻛﺔَ ﯾ َُؤ ِ ّﻣﻧُون
َ "إِذَا َﺣ
َ ﻟ َﻣ ِر
‘When you visit a sick person or a dead person, say what is good because the
angels say Aamîn to what you say.’
The following are some of the supplications the Messenger of Allâh
(salaLlâhu alayhi wa sallam) used to make whenever he visited the sick:
َ س
ْ ور
ٌ ط ُﮭ
ُإن ﺷَﺎ َء ﷲ
َ ْ ﻻ ﺑَﺄ
Lâ ba’s, tahûrun Inshâ Allâh
[‘No problem, it shall be well, Allâh willing.’]
ا
ٍﻟَﻰ َﺟﻧَﺎزَ ة
ِ ﻟﻠﱠ ُﮭ ﱠم ا ْﺷ
َ ف
ُِوا أ َ ْو ﯾَ ْﻣ ِﺷﻰﻟَكَ إW ﻋ ْﺑدَكَ ﯾَ ْﻧ َﻛﺄ ُﻟَكَ َﻋد
Allahumma-shfi ‘abdak yankau laka ‘aduwwan au yamshî laka ilâ janâzatin
[‘O Allâh, heal Your slave so that he will be able to strike an enemy of Yours, or
walk for Your sake to a funeral.’]
The Messenger of Allâh (salaLlâhu alayhi wa sallam) also said:
‘No Muslim will visit a sick person whose time of death has not reached and say
seven times [beside him]:
ْ ﻟﻌظﯾم
" َأن ﯾَ ْﺷ ِﻔﯾَك
ﻟﻌرش ا
ﻟﻌظﯾم ربﱠ ا
ﷲا
ِ
ِ
َ "أ َ ْﺳﺄ َ ُل
َ
As’alu-Llâha al-‘adhîm rabbal-‘ar’shi al-‘adhîm an yashfiyak
[‘I beseech Allâh the Mighty, the Lord of the Mighty Throne, to heal you’]
Such will be healed.
ِ " ﺑِﺳ ِْم ﱠ
ِ ُ ﯾَ ْﺷﻔِﯾكَ ﺑِﺳ ِْم ﱠMا
" َ أ َ ْرﻗِﯾكMا
َ  أ َ ْرﻗِﯾكَ ِﻣ ْن ُﻛ ِّلMا
ﻋﯾ ِْن َﺣﺎ ِﺳ ٍد ﱠ
َ ﻲءٍ ﯾُؤْ ذِﯾكَ ِﻣ ْن ﺷ ِ َّر ُﻛ ِّل ﻧَ ْﻔ ٍس أ َ ْو
ْ ﺷ
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Bismillâh ar’qîk min kulli shay’in yu’dhîk, min sharri kulli nafsin wa a’aynin
hâsidatin; Bismillâh ar’qîk wa-Llâhu yashfîk.
[‘In the Name of Allâh I exorcize you from everything that hurts you; from the evil
of every soul, and from a jealous eye; in the Name of Allâh I exorcize you, Allâh will
heal you.’]
ﻟ ﱠ
" ً ﺳﻘَﻣﺎ
ف أَﻧتَ ا
ِب ا
ﻟﻠﱠ ُﮭ ﱠم َربﱠ ا
"ا
ِ  ا ْﺷ،ﺄس
ِ َﻟ ﺑ
ِ ﻟﻧ ﱠ
َ  ُﻣ ْذھ،ﺎس
َ  ِﺷﻔﺎ ًء ﻻ ﯾُﻐﺎدِر، َ ﻻ ﺷﺎﻓﻲ إِﻻﱠ أ َ ْﻧت، ﺷﺎﻓﻲ
.ﻟﺑﺧﺎري
رواه ا
Allahumma rabban-nâsi adh’hibil-ba’s wash’fi antash-shâfî lâ shifâ’an illâ shifâ’uk
shifâ’an lâ yughâdiru saqaman.
[‘O Allâh, the Lord of men, cause the ailment to vanish; give healing for You are the
Healer. There is no other healing beside Yours; a healing that vanishes any
ailment’]
ِ " ِﺑﺳ ِْم.
"  ﺑﺈِذْ ِن َر ِﺑّﻧَﺎ،ﺳ ِﻘﯾ ُﻣﻧَﺎ
ِ  ﺑِ ِرﯾﻘ ِﺔ ﺑَ ْﻌ،ﺿﻧَﺎ
ِ ﷲ ﺗرﺑَﺔُ أ َ ْر
َ  ﯾُ ْﺷﻔَﻰ،ﺿﻧَﺎ
Bismillâh, turbatu ardinâ bi-rîqati ba’dinâ yashfî saqîmanâ bi’idhni rabbinâ.
[In the Name of Allâh, (this is the) soil of our land touched with the saliva of one of
us, to heal the sick one amongst us by the leave of our Lord].

5.
Reminding Him of the Rewards in Being Pleased (with Allâh’s Decree), and
Patience as well as Returning the Rights of Slaves to Them and Showing Pure
Repentance
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[Chapter Two]
The Point of Death

What will happen to a slave at the point of death?
When a person sees the angels, all his power will disappear and he will
not be able to muster any resistance. He will surrender to reality; he will become
dejected and helpless such that he will not be able to talk. He will hear but will not
be able to reply. He will be too shocked that he will not be able to control himself.
He will sometimes slumber and at other times, doze off due to the severe pains of
death. The stupor of death symbolizes its suffering (leading to stupor) and woes.
Ar-Râghib (may Allâh bestow mercy on him) said in his book, AlMufradât: ‘As-Sakr (stupor) is a state whereby a man loses his intellect; it is often
used in connection with food and drinks. It is let loose in the state of anger,
passion, pains, sleepiness, drowsiness. The one that arises from pains is what is
intended here.’
The Messenger of Allâh (salaLlâhu alayhi wa sallam) himself went
through these throes as was seen in the sickness that led to his death (salaLlâhu
alayhi wa sallam); he was holding a container that contained some water. He
would dip his hand into the container and use it to wipe his face saying:
ْ إن
 ﱠ،ُﻟﮫ إﻻ ﷲ
ٍ ﺳ َﻛرا
ﻟﺑﺧﺎري
ت " رواه ا
"ﻻإ
ِ ﻟﻠ َﻣ ْو
َ ت
Lâ Ilâha illal-Laah; indeed death has throes.
Aisha (may Allâh be pleased with her) said about the sickness of the
Messenger of Allâh (salaLlâhu alayhi wa sallam): ‘I never saw a pain over anybody
as encountered by the Messenger of Allâh (salaLlâhu alayhi wa sallam).’
The author of Tuhfatul-Ahwadhî wrote that [Aisha (may Allâh be
pleased with her) said]: ‘When I saw the severity of his death (salaLlâhu alayhi wa
sallam), I came to know that severity of death is not an indication of a bad end for
the dead person, just as ease and simple death do not mean that whoever so died
is honoured.’ End of quote.
Al-Hâfidh – Ibn Hajar – (may Allâh bestow mercy on him) said: ‘The
hadith indicates that severity of death does not mean that one is less in status;
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rather it will be an addition for a believer in his good deeds, or as expiation for his
sins.’ End of quote.
As for when the soul is about to leave the body, there are many proofs
from the Book and Sunnah explaining that the soul of a believer will leave the body
with all ease and tranquility while it will be at rest afterwards, unlike the soul of a
disbeliever or a hypocrite which will leave the body forcefully with no mercy or
tenderness.
Allâh the Majestic Lord says:
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Those whose lives the angels take while they are in a pious state (worshipping
none but Allâh Alone) saying (to them): Salâmun 'Alaikum (peace be on you) enter
you Paradise, because of (the good) which you used to do (in the world).”[Nahl: 32]
He the Most High also said:
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“(It will be said to the pious): "O (you) the one in (complete) rest and satisfaction! “Come back to
your Lord, well-pleased (yourself) and well-pleasing unto him! "Enter you, then, among My honoured
slaves, "And enter you My Paradise!"” [al-Fajr: 27-30].

He the Majestic also said:
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“Verily, those who say: "Our Lord is Allâh (Alone)," and then they are steadfast, on them the
angels will descend (at the time of their death) (saying): "Fear not, nor grieve! But receive the glad
tidings of Paradise which you have been promised!” [Fusilat: 30]
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He the Most High however said about the unbeliever:
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“And if you could see when the angels take away the souls of those who disbelieve (at death), they
smite their faces and their backs, (saying): "Taste the punishment of the blazing Fire." [Al-Anfâl: 50]

He the Majestic also said:
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“… and if you could but see when the wrongdoers are in the agonies of death, while the angels
are stretching forth their hands (saying): "Deliver your souls! This Day you shall be recompensed
with the torment of degradation because of what you used to utter against Allâh other than the
truth. And you used to reject His proofs with disrespect!" [al-An’âm: 93]

On the authority of Al-Barâ bn ‘Aazib (may Allâh be pleased with him)
who said:
We went out with the Prophet (salaLlâhu alayhi wa sallam) to the funeral of a man
among the Ansâr. When we got to his grave while the lahd (niche) was being dug
for him, the Messenger of Allâh (salaLlâhu alayhi wa sallam) sat and we sat around
him as if birds were on our heads. The Messenger of Allâh (salaLlâhu alayhi wa
sallam) was holding a rod with which he was scratching the earth.
Then he (salaLlâhu alayhi wa sallam) raised his head and said: ‘Seek refuge in Allâh
from the punishment of the grave – he said that two or three times – indeed when
a believing slave reaches the last stage whereby he will leave the world and face
the Hereafter, angels would descend upon him from the heaven, their faces would
be white like the sun, they have with them some shrouds and perfume of Jannah.
They would sit within his eyeshot after which the Angel of Death – peace be upon
him – would approach him then sit by his head; he would say to him: O Pure Soul,
come out to the forgiveness and pleasure of Allâh.’
The Messenger of Allâh (salaLlâhu alayhi wa sallam) said: Then the soul will come
out gently as water pours out of a container, the Angel of Death will get hold of it
but will quickly place it in the shroud and the perfume with him. Some good scent
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like the best musk found on earth will come out of it. He (salaLlâhu alayhi wa
sallam) said:
They will then ascend with it. Whenever they walked by any group of angels the
latter would say: who is the pure soul with you? They will reply: so-and-so the son
of so-and-so – they will describe him in his best name that he was known with, in
the world. (They would move on) until they reach the closest heaven while the soul
is still with them. They will ask for its door to be opened and it will be opened.
The inhabitants of each heaven will greet him until the other heaven, until they will
get to the seventh heaven. Allâh the Majestic and Most Sublime will say: write the
name of My slave in the ‘Iliyyûn (the Highest Place) then return him to the earth;
thence I created him thence I shall return him, and from there I shall bring him
again. He (salaLlâhu alayhi wa sallam) said: His soul shall be returned to his body
then two angels will approach him; they will sit him down and say to him: Who is
your Lord? He will reply: My Lord is Allâh. They will ask him again: What is your
Deen? He will reply: My Deen is Islam. They will ask him again: Who is that man
that was raised among you? He will reply: He was the Messenger of Allâh
(salaLlâhu alayhi wa sallam). They will say: What knowledge have you? He will
reply: ‘I recite the Book of Allâh; I believed in it and I held it as truth’. Then a caller
will call out from the heaven: My slave has said the truth; spread his Jannah for
him, get him clothing from Jannah, open the door to Jannah for him.
He (salaLlâhu alayhi wa sallam) said: The breath and perfume of Jannah will come
to him; his grave will be widened for him as far as his eyes could reach. He
(salaLlâhu alayhi wa sallam) said: A man with a cheerful face, good cloth and scent
will come to him and say: Take good tidings of what shall please you; this is your
day that you have been promised. He [the dead believer] will say: But who are you,
your face is beautiful, it brings good? He will reply: I am your good deeds. He will
say: O my Lord, let the Hour come so that I can return to my family and wealth.’
He (salaLlâhu alayhi wa sallam) said: ‘As for the disbelieving slave,
when he reaches the last stage in his life facing the Hereafter, dark-faced angels
will descend upon him from the heaven with a sackcloth, they will sit within his
eyeshot then the Angel of Death will come and sit by his head, he will say to him: O
Dirty Soul, come out to the anger and displeasure of Allâh. Then the soul will be
forcefully removed from his body the way needle passes through the wet wool.
When the Angel of Death seizes his soul, he will quickly place it in the sackcloth
with him from which the foulest of smell, found on earth, like that of a carcass will
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come. They will ascend with it into the heaven; they will not walk by any group of
angels except that they will say: What dirty soul is this? They will reply: so-and-so
the son of so-and-so; they will mention him with his worst name in life until they
will get to the closest heaven; they will seek the permission that the door be
opened but the request will not be granted.
At that point, the Messenger of Allâh (salaLlâhu alayhi wa sallam)
recited the Words of Allâh:
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“Verily, those who belief Our proofs and treat them with arrogance, for them the gates of heaven
will not be opened, and they will not enter Paradise until the camel goes through the eye of the
needle (which is impossible). Thus do We recompense the criminals.” [Al-‘Arâf: 40]

Allâh the Majestic and Most Sublime will then say: write his name in the sijjîn, in
the lowest earth. From there, his soul will be thrown as described by Allâh:
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“… whoever assigns partners to Allâh, it is as if he had fallen from the sky, and the birds had
snatched him, or the wind had thrown him to a far off place”. [Hajj: 31]

Then his soul will return to his body after which two angels will come to him, they
will sit him down and say: Who is your Lord? He will reply: ‘Hah! Hah! I don’t
know.’ Then a caller will call out from the heaven: ‘He has lied; spread the hell for
him, open the door of the hell for him so that its heat and hot smell can touch him.’
His grave shall be constrained for him such that his ribs will intertwine. Then a bad
looking man with dirty cloth and foul smell will come to him and say: ‘Take the
news of what shall sadden you; this is the day you have been promised.’ He will
say: ‘Who are you; your face brings evil? He will reply: ‘I am you evil deeds.’ He will
say: ‘O my Lord, do not establish the Hour!
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What We Must Do for the Dying Person

1. PrompAng Him to Say Lâ Ilâha Illa Allâh So That It will be His Last Words
On the authority of Abu Saîd Al-Khudrî (may Allâh be pleased with
him) who said the Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
ُ " رواه ﻣﺳﻠمMا
"
ﻟَﮫَ ِإﻻ ﱠ
ِﻟَ ِ ّﻘﻧُوا َﻣ ْوﺗَﺎ ُﻛ ْم ﻻ إ
‘Say Lâ Ilâha Illa Allâh to your dying person (for him to pick).’
At-Talqeen is instructing and teaching. What is however intended by it
when a person is dying is that there should be someone around him to pronounce
Lâ Ilâha Illa Allâh for the dying person to say.
On the authority of Mu’âdh bn Jabal (may Allâh be pleased with him)
who said, I heard the Messenger of Allâh (salaLlâhu alayhi wa sallam) say:
ْ تﻟَﮫُ ا
ْ َُ َو َﺟﺑMا
ﻟ َﺟﻧﱠﺔُ " رواه أﺣﻣد
ﻟَﮫَ ِإﻻ ﱠ
ِ آﺧ ُر َﻛ
ِ َ" َﻣ ْن َﻛﺎن
ِﻼﻣ ِﮫ ﻻ إ
‘Whoever’s last word is Lâ Ilâha Illa Allâh will surely enter the Jannah.’
The dying person should not be hurt with the Talqeen such that he
is excessively prompted to say it whereby he says it and does not say anything after
it.
An-Nawawî (may Allâh bestow mercy on him) said: It is discouraged
that the Talqeen should be much over him, or said repeatedly, so that he will not
get tired of it due to his constrained state and severe condition, and thereafter say
what is improper. Some scholars say: when he says it one time, he should not be
asked again to say it unless if he says another word after it then he will be gently
asked to say it again so that it will be his last word.’ End of quote.
When Abdullâh bn Al-Mubarak (may Allâh be pleased with him) were
to die, a man was prompting him with Lâ Ilâha Illa Allâh; he was very excessive in
that. He [Ibn Mubarak] said to him: ‘You have not done well; I am afraid if you will
not hurt a Muslim after me. When you ask me to say Lâ Ilâha Illa Allâh, and I say it
without mentioning any other word after it, leave me, but if I say any other word
after it then ask me to say it again until it becomes my last word.’
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Here is a beneficial comment from Ash-Shaykh Ibn ‘Uthaymeen (may
Allâh be pleased with him): ‘The condition of the sick person has to be considered
here; if he were a strong person then he should be endured but if he were a Kâfir,
he should be commanded to say Lâ Ilâha Illa Allâh, ‘End your life with Lâ Ilâha Illa
Allâh’ or what is similar. But if he were a weak Muslim, he will not be commanded
rather it will be mentioned around him until he will hear and remember (to say) it.
It is permissible to do Talqeen for a dying disbeliever because if he is
able to say it before life is snuffed out of him he will be benefitted by it even if he
will have to encounter some other punishment for his other sins.
On the authority of Abû Hurairah (may Allâh be pleased with him), he
said the Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
ﻟدﱠ ْھ ِر َوإِ ْن
ﻟ َﺟﻧﱠﺔ ﯾَ ْوﻣﺎ ً ِﻣ َن ا
ت دَ َﺧ َل ا
ﻟﮫ إِﻻﱠ ﷲ ِﻋ ْﻧدَ ا
آﺧ َر ﻛَﻠﻣ ِﺗﮫ ﻻَ إ
ﻟَ ِﻘّﻧُوا َﻣ ْوﺗ َﺎ ُﻛ ْم ﻻَ إ
ِ ﻟ َﻣ ْو
ِ َﻟﮫ إِﻻﱠ ﷲ ﻓَﺈِﻧﱠﮫُ َﻣ ْن ﻛﺎن
َﺻﺎﺑَﮫُ ﻗَ ْﺑ َل ذ
. ﺻﺎﺑَﮫُ " رواه اﺑن ﺣﺑﺎن
َ َﻟِكَ َﻣﺎ أ
َ َأ
‘Prompt your dying ones to say Lâ Ilâha Illa Allâh; whoever says Lâ Ilâha Illa Allâh
as his last words when he is to die will enter Jannah one day even if something has
to touch him (of punishment) before that.’
One of the indicators that the command to do Talqeen for a dying
person also includes a dying unbeliever is the act of the Messenger of Allâh
(salaLlâhu alayhi wa sallam) with his uncle, Abû Tâlib, and that Jewish lad who used
to serve him (salaLlâhu alayhi wa sallam).

2. Making Good SupplicaAons Beside Him
Umm Salamah (may Allâh be pleased with her) said that the
Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
ْ ﺿ ْرﺗ ُ ُم ا
ﻟُوا َﺧ ْﯾ ًرا؛ ﱠ
ﻟُونَ " رواه ﻣﺳﻠم
ُؤﻣﻧونَ ﻋﻠﻰ ﻣﺎ ﺗَﻘُو
ﻓﺈن ا
 ﻓﻘُو، َﻟْ َﻣ ِﯾّت
ﯾض أو ا
ّ ِ ﻟﻣﻼﺋﻛﺔ ﯾ
َ " إذا َﺣ
َ ﻟ َﻣ ِر
‘When you are with a sick or dead person say good because the angels say Aamîn
over what you say.’
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3. Making Him to Face the Qiblah
There are two views with the Salaf as regards making the dying person
to face the Qiblah: the majority of the scholars say it is permissible to make the
dying person to face it; others say it is not necessary. The latter view was traced to
Saîd bn Al-Musayyab (may Allâh bestow mercy on him). He once rejected that from
his nephew (who wanted to do it to him).
What is more correct is that the act is legislated. That it was done to
Saîd Ibn Al-Musayyab (may Allâh bestow mercy on him) is an indication that the
practice was common in his time.
The Messenger of Allâh (salaLlâhu alayhi wa sallam) had said:
" ِﻗ ْﺑﻠَ ِﺗ ُﻛ ْم أ َ ْﺣﯾَﺎ ًء َوأ َ ْﻣ َواﺗًﺎ " رواه أﺑو داود
‘[That is] your Qiblah; dead or alive.’
As for when it is confirmed that death has occurred, there is a
consensus that the corpse can be made to face the Qiblah. There is however two
ways of doing this: that he should be made to face the Qiblah just as the lahd is
made in the grave. That is, he should sleep over his right facing the Qiblah. That is
the view of the majority of the scholars such as Mâlik and Abû Hanîfah; Ash-Shâfi’î
also had a similar view.
Another way is for his chest to be raised up a bit while his two legs are
made to face the Qiblah. In that position, it can be said he is facing the Qiblah with
his chest and face.

3. ReciAng Sûrah Yâsîn beside Him
As-Shaykh Ibn Uthaymeen (may Allâh bestow mercy on him) was
asked: is the recitation of Sûrah Yâsîn beside a dying person established in the
Sunnah or not?
‘He (may Allâh bestow mercy on him) replied: Recitation of Yâsîn
beside a dying person is recommended according to the view of many of the
scholars, the proof for that is the word of the Messenger of Allâh (salaLlâhu alayhi
wa sallam):
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" ا ْﻗ َر ُءوا ﯾس َﻋﻠَﻰ َﻣ ْوﺗ َﺎ ُﻛ ْم " رواه أﺣﻣد
‘Recite [Sûrah] Yâsîn over your dying people.’
‘There are many things said about this hadith; some of the scholars
held it to be weak. However in the sight of those who hold it to be authentic,
recitation of Sûrah Yâsîn is recommended; but with those who hold it to be weak,
the act is not recommended. Allâh knows better.’
Some say the wisdom behind the recitation of Yâsîn is because of what
it contains of happenings of the Day of Resurrection such as its terror; so also is (its
description of) the earth as something that will change and cease to be. There is
also the bliss in Jannah and the torment of the Hell. The (dying) slave who hears
those happenings might become more steadfast.
Some people of knowledge say: there is another benefit in the Sûrah
which is the ease with which the soul will come out. Allâh said:
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“It was said (to him when the disbelievers killed him): "Enter Paradise." He said: "Would that my
people knew! That my Lord (Allâh) has forgiven me, and made me of the honoured ones!" [Yâsîn: 2627]

As for the recitation of Yâsîn after the death, this is from the
reprehensible innovations lacking textual support.
Ash-Shaykh Ibn Baaz (may Allâh bestow mercy on him) was asked
about the ruling on recitation of Yâsîn over a dead person or over the grave, or in
the house for a period of a week, or on a remembrance day – like after forty days
of death.
He (may Allâh bestow mercy on him) replied: this as asked by the
questioner is an innovated practice, it has no basis. It is not legislated to be recited
over the dead person after his death, or in the house or the grave, not even after
forty days of the death or any other day. Rather such practices are among the
innovated ways of the people. What is correct in the Sunnah is to recite it beside
him when he is about to die. The recitation of Sûrah Yâsîn for someone at the point
of death to hear is good because there are some ahadith to buttress that.
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4. VisiAng A Non-Muslim At Point of Death
There is nothing wrong in a Muslim being with a dying disbeliever in
order to present Islam to him with the intention that he may embrace it. The poof
for that is the hadith of Anas (may Allâh bestow mercy on him); he said: a Jewish
lad who used to serve the Prophet (salaLlâhu alayhi wa sallam fell sick. The
Messenger of Allâh (salaLlâhu alayhi wa sallam) then visited him and sat by his
head. He said to him: ‘Accept Islam!’ The boy looked at his father who was also
with him and the father said to the son: ‘Obey Abul-Qâsim.’ The boy then
embraced Islam. The Messenger of Allâh (salaLlâhu alayhi wa sallam) came out
saying:
ﻟﺑﺧﺎري
ﺎر " رواه ا
ﻟذي أ َ ْﻧﻘَذَهُ ِﻣنَ ا
ِ اZ ُﻟﺣﻣد
"ا
ِ ﻟﻧ ﱠ
‘Praise to Allâh Who has saved him from the Hell.’
In the narration of Ahmad after his death, the Messenger of Allâh (salaLlâhu alayhi
wa sallam) said:
" ﺻﺎﺣ ِﺑ ُﻛ ْم
ﺻﻠﱡوا ﻋﻠَﻰ
ِ
َ "
‘Pray over your comrade ’

5. PuGng Some Water in His Mouth or Over His Face
The Prophet (salaLlâhu alayhi wa sallam) used to do this. Aishah (may
Allâh be pleased with her) said: ‘The Prophet (salaLlâhu alayhi wa sallam) was
holding a container that had water in it; he would then put his hand into the water
then rub it over his face saying:
ْ  إن،ﻟﮫ إﻻ ﷲ
ٍ ﺳ َﻛرا
ﻟﺑﺧﺎري
ت " رواه ا
"ﻻإ
ِ ﻟﻠ َﻣو
َ ت
Lâ Ilâha illal-Laah; indeed death has throes.
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[Chapter Three]
Signs and Causes of Good or Bad End

First: Good End
Good end is when the slave is granted the honour of not falling into
what can anger the Lord, the Mighty, before he dies; and the honour of repenting
from sins and tending to acts of obedience and goodness. That he therefore dies
upon this good state.
One of the proofs indicating this is the authentic hadith recorded on
the authority of Anas bn Mâlik (may Allâh be pleased with him) that the Messenger
of Allâh (salaLlâhu alayhi wa sallam) said:
" ُ" إذا أرادَ ﷲُ ِﺑﻌَ ْﺑ ِد ِه َﺧ ْﯾ ًرا ا ْﺳﺗ َ ْﻌ َﻣﻠَﮫ
‘When Allâh intends good for His slave, he will employ him.’
The Sahâbah said: ‘How will He employ him?’ He (salaLlâhu alayhi wa
sallam) said:
ﻟﺢٍ ﻗﺑ َل َﻣ ْوﺗِ ِﮫ" رواه أﺣﻣد
"ﯾُ َو ِﻓّﻘُﮫُﻟﻌﻣ ٍل ﺻﺎ
‘He will facilitate good deeds for him before his death.’
There comes in the end of the hadith recorded by Al-Bukhârî; that the
Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
واﺗﯾم " رواه أﺣﻣد
" وإﻧﱠﻣﺎ اﻷ ْﻋﻣﺎ ُل ﺑﺎ
ِ ﻟ َﺧ
‘Deeds are judged by their endpoints.’

Below are some of the indicators of good end:
1.
Saying the Shahâdah at death. The Messenger of Allâh (salaLlâhu alayhi wa
sallam) said:
ْ ﻟﮫ إﻻ ﷲُ دﺧ َل ا
ﻟﺟﻧﺔَ " رواه أﺣﻣد
ﻟ ِﮫ ﻻ إ
ِ آﺧر ﻗَو
ُ " ﻣن ﻛﺎن
‘Whoever utters Lâ Ilâha Illa Allâh as his last word will enter the Jannah.’
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2.
Dying with perspiration of the forehead. This is due to what Buraydah bn AlHusayb (may Allâh be pleased with him) reported that the Messenger of Allâh
(salaLlâhu alayhi wa sallam) said:
ْق ا
ﯾن " رواه أﺣﻣد
"ﻣوتُ ا
ِ ِﻟ َﺟﺑ
ِ ﻟﻣؤﻣن ِﺑﻌَ َر
ِ
‘A believer dies with perspiration of the forehead.’

3.
Dying in the night or day of Jum’ah. The Messenger of Allâh (salaLlâhu
alayhi wa sallam) said:
ﻟﺗرﻣذي
ﻟﻘَ ْﺑ ِر" رواه ا
ﻟ ُﺟ ُﻣﻌَ ِﺔ إﻻ َوﻗﺎهُ ﷲُ ﻓِﺗْﻧﺔَ ا
ﻟ ُﺟ ُﻣﻌ ِﺔ أوﻟﯾﻠﺔَ ا
ﯾوم ا
" ﻣﺎ ِﻣ ْن
ٍ
َ ُﻣﺳﻠم ﯾﻣوت
‘No Muslim will die in the night or day of Jum’ah except that Allâh will protect
him from the trials of the grave.’

4.
Martyrdom in the battlefield of Islam, or a death in the path of fighting in
the cause of Allâh, or a death due to an outbreak of disease or a disease of the
stomach like dropsy or what is similar. Or if he drowns in water.
The proof for the foregoing is the statement of the Messenger of Allâh
(salaLlâhu alayhi wa sallam);
ﻟ ﱠ
ﺷ ِﮭﯾدَ ِﻓﯾ ُﻛ ْم؟
َﻣﺎ ﺗَﻌُدﱡونَ ا
‘What do you count as martyrdom among yourselves?’
They replied: ‘When a person is killed in the path of Allâh.’
ُ " إِ ﱠن
" ﺷ َﮭدَا َء أ ُ ﱠﻣﺗِﻲ ِإذًاﻟَﻘَ ِﻠﯾ ٌل
He (salaLlâhu alayhi wa sallam) replied: ‘Then martyrs will be little in my Ummah.’
They asked again: ‘Who then, O Messenger of Allâh?’
He said:
ﺷ ِﮭﯾدٌ َو َﻣ ْن َﻣﺎتَ ِﻓﻲ ا ﱠ
ِ ﺳ ِﺑﯾ ِل ﱠ
ِ ﺳ ِﺑﯾ ِل ﱠ
ﺷ ِﮭﯾدٌ َو َﻣ ْن
َ ون ﻓَ ُﮭ َو
َ  ﻓَ ُﮭ َوMا
َ  ﻓَ ُﮭ َوMا
ُ ﻟطﺎ
َ ﺷ ِﮭﯾدٌ َو َﻣ ْن َﻣﺎتَ ِﻓﻲ
َ " َﻣ ْن ﻗُﺗِ َل ِﻓﻲ
ِ ﻋ
ْ َﻟ ﺑ
ْ
ْ َﻣﺎتَ ﻓِﻲ ا
ُ ﻟﻐ َِر
ﺷ ِﮭﯾدٌ " رواه ﻣﺳﻠم
ﺷ ِﮭﯾد ٌ َوا
َ ﯾﻖ
َ ط ِن َﻓ ُﮭ َو
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‘Whoever is killed in the path of Allâh is a martyr, whoever dies in the path of
Allâh is a martyr, whoever dies in an epidemic is a martyr, whoever dies as a result
of dropsy is a martyr; the drowned person is also a martyr.’

5.

Death caused by devastation (accident).
The Messenger of Allâh (salaLlâhu alayhi wa sallam) said:

ْ ﻟ َﻣ
ْب ا
ْ ون َوا
ْ طﻌُو ُن َوا
ْ  ا:ٌﺳﺔ
ُ ﻟ َﻣ ْﺑ
ﻟ ﱠ
ﻟ ﱡ
ُ ط
ِ ﺳﺑِﯾ ِل ﱠ
ﻟﺑﺧﺎري
 " رواه اMا
ﻟ َﮭد ِْم َوا
"ا
ُ ﺎﺣ
ِ ﺻ
َ ﺷ ِﮭﯾدُ ﻓِﻲ
َ ﺷ َﮭدَا ُء َﺧ ْﻣ
َ ﻟﻐ َِر ُق َو
‘The martyrs are five: a person that dies in an epidemic, a person that dies from
stomach-related diseases, drowning, a victim of devastation and a person that
becomes a martyr in the path of Allâh.’

6.

Death in Post-Partum or During Pregnancy.

Al-Imaam Ahmad, and others, recorded with an authentic chain on the
authority of ‘Ubâdah bn As-Sâmit (may Allâh be pleased with him) that the
Messenger of Allâh (salaLlâhu alayhi wa sallam) informed about the martyrs and he
(salaLlâhu alayhi wa sallam) mentioned:
ب
ب وا
ﻟﻰ ا
ﺳ َر ِره إ
ﯾﺟرھﺎ و
ﻟﻣرأة ﯾَﻘﺗﻠﮭﺎ َو
 وا... "
ُ ﻟدُھﺎ ﺑ
ْ ﻟ َﺟﻧﱠﺔ " ﺻﺣﯾﺢ ا
 ﱡ،ٌﻟدُھﺎ َﺟ ْﻣﻌﺎ َء ﺷَﮭﺎدة
ِ ﻟﺗ َْرھِﯾ
ِ ﻟﺗر ِﻏﯾ
‘…a woman whose death is caused by her child is a martyr; her child will pull her
along into Jannah with his umbilical cord.’

7.

Death Caused by Fire.

The Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
ْب ا
ﺷ ِﮭﯾد ٌ " رواه أﺑو داود
َ ﻖ
ُ ﺎﺣ
ِ ﺻ
َ " َو
ِ ﻟ َﺣ ِرﯾ
"… the one who is burned to death is a martyr "
8.

Whoever is killed while defending his wealth or honour
The Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
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َ  َو َﻣ ْن ﻗُﺗِ َل دُونَ دِﯾﻧِ ِﮫ ﻓَ ُﮭ َو،ٌﺷ ِﮭﯾد
َ  َو َﻣ ْن ﻗُﺗِ َل دُونَ أَ ْھ ِﻠ ِﮫ ﻓَ ُﮭ َو،ٌﺷ ِﮭﯾد
َ ﻟ ِﮫ ﻓَ ُﮭ َو
َ َو َﻣ ْن ﻗُﺗِ َل دُون، ٌﺷ ِﮭﯾد
ِ " َﻣ ْن ﻗُﺗِ َل دُونَ َﻣﺎ
ﻟﺗرﻣذي
ﺷ ِﮭﯾدٌ " رواه ا
َ دَ ِﻣ ِﮫ ﻓَ ُﮭ َو
‘Whoever is killed defending his wealth is a martyr; whoever is killed defending
his religion is a martyr; whoever is killed defending his blood is a martyr.’

9.

Death as a Guard in the Path of Allâh

The Messenger of Allâh (salaLlâhu alayhi wa sallam) said in a hadith
recorded in Sahîh Muslim:
ُ
ُ َ" ِرﺑ
ُي َﻋﻠَ ْﯾ ِﮫ ِر ْزﻗُﮫ
ﺷ ْﮭ ٍر َوﻗِﯾَﺎﻣِ ِﮫ َوإِ ْن َﻣﺎتَ َﺟ َرى َﻋﻠَ ْﯾ ِﮫ َﻋ َﻣﻠُﮫُ ا
ﺎط ﯾَ ْو ٍم َو
َ ﺻﯾَ ِﺎم
ِ ﻟَ ْﯾﻠَ ٍﺔ َﺧﯾ ٌْر ﻣِ ْن
َ ﻟﱠذِي َﻛﺎنَ ﯾَ ْﻌ َﻣﻠُﮫُ َوأ ْﺟ ِر
ْ َوأ َ ِﻣ َن ا
ﻟﻔَﺗﱠﺎنَ " رواه ﻣﺳﻠم
‘Standing guard for a day and night is better than fasting for a month and
standing for (optional) prayers therein. If he were to die (mounting guard), his
deed will be continuously recorded for him, his sustenance shall be provided for
him and shall be safe from trials (in the grave).’

10.

Dying Upon A Good Deed.
The Messenger of Allâh (salaLlâhu alayhi wa sallam) said:

ْ  ُﺧﺗِ َمﻟَﮫُ ِﺑ َﮭﺎ دَ َﺧ َل اMا
ِ ﺻﻼة ً ا ْﺑﺗِﻐَﺎ َء َوﺟْ ِﮫ ﱠ
ِ ُ ا ْﺑ ِﺗﻐَﺎ َء َوﺟْ ِﮫ ﱠMا
 ُﺧ ِﺗ َمﻟَﮫُ ِﺑ َﮭﺎMا
ﻟَﮫَ ِإﻻ ﱠ
َ ﺻﻠﱠﻰ
َ  َو َﻣ ْن، َﻟ َﺟﻧﱠﺔ
ِ" َﻣ ْن ﻗَﺎ َل ﻻ إ
ْ
ْ دَ َﺧ َل ا
ِ ﺻدَﻗَ ٍﺔ ا ْﺑ ِﺗﻐَﺎ َء َوﺟْ ِﮫ ﱠ
ِ ﺎم ﯾَ ْو ًﻣﺎ ا ْﺑ ِﺗﻐَﺎ َء َوﺟْ ِﮫ ﱠ
 ُﺧ ِﺗ َمMا
 ُﺧ ِﺗ َمﻟَﮫُ ِﺑ َﮭﺎ دَ َﺧ َل اMا
َ ﺻدﱠقَ ِﺑ
َ َ  َو َﻣ ْن ﺗ، َﻟ َﺟﻧﱠﺔ
َ  َو َﻣ ْن، َﻟ َﺟﻧﱠﺔ
َ ﺻ
ْ ﻟَﮫُ ِﺑ َﮭﺎ دَ َﺧ َل ا
." ﻟ َﺟﻧﱠﺔ
‘Whoever says Lâ Ilâha Illa Allâh desiring the Face of Allâh with it, and he says it
as his last word; he shall enter Jannah. Whoever also gives charity and dies upon
that shall enter Jannah.’

11.
It is also a sign of good end for a Muslim, when a group of truthful Muslims,
even if it consists of only two persons, says good things about him. They could be
his righteous and knowledgeable neighbours who know him.
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There are many ahadith in this respect:
Anas bn Mâlik (may Allâh be pleased with him) said: ‘A funeral procession passed
by and people began to praise him (the dead person) to which the Messenger of
Allâh (salaLlâhu alayhi wa sallam) said:
ْ َ و َﺟﺑ،ت
ْ َ و َﺟﺑ،ت
ْ َو َﺟﺑ
‘Certainly! Certainly! Certainly!’ ت
Another funeral passed by and people began to dispraise him, the Messenger of
Allâh (salaLlâhu alayhi wa sallam) also said: ‘‘Certainly! Certainly! Certainly!’’
‘Umar (may Allâh be pleased with him) said: ‘May my parents be
ransomed for you; a funeral passed by and people said praised him and you said:
‘‘Certainly! Certainly! Certainly!’ another funeral passed by and people dispraised
him and you said: ‘‘Certainly! Certainly! Certainly!’’
The Messenger of Allâh (salaLlâhu alayhi wa sallam) then said:
ْ تﻟَﮫُ ا
ُ  أ َ ْﻧﺗ ُ ْم، ﺎر
ْ ََرا َو َﺟﺑW ﻋﻠَ ْﯾ ِﮫ ﺷ
ْ َﻋﻠَ ْﯾ ِﮫ َﺧﯾ ًْرا َو َﺟﺑ
ِ ﺷ َﮭدَا ُء ﱠ
،ض
تﻟَﮫُ ا
ِ  ِﻓﻲ ا ْﻷ َ ْرMا
ُ ﻟﻧ ﱠ
َ  َو َﻣ ْن أَﺛْﻧَ ْﯾﺗ ُ ْم، ُﻟ َﺟﻧﱠﺔ
َ " َﻣ ْن أَﺛْﻧَ ْﯾﺗ ُ ْم
ُ  أ َ ْﻧﺗ ُ ْم، ض
ُ أَ ْﻧﺗ ُ ْم
ِ ﺷ َﮭدَا ُء ﱠ
ِ ﺷ َﮭدَا ُء ﱠ
ض " رواه ﻣﺳﻠم
ِ  ِﻓﻲ ْاﻷ َ ْرMا
ِ  ﻓِﻲ ْاﻷ َ ْرMا
‘The one which you praised will certainly enter the Jannah. As for the one you
dispraised will certainly enter the Hell. You are the witnesses of Allâh on earth! You
are the witnesses of Allâh on earth!’
The Messenger of Allâh (salaLlâhu alayhi wa sallam) also said:
ْ ﻟ َﻣ ْر ِء ِﻣنَ ا
ْ  ِﺑ َﻣﺎ ِﻓﻲ ا، ﻟ ِﺳﻧَ ِﺔ ﺑَﻧِﻲ آدَ َم
ْ َ ﻋﻠَﻰ أ
ﻟ ﱠ
ِ " ِإ ﱠن ﱠ
ﻟ َﺧﯾ ِْر َوا
ﻟﺣﺎﻛم
ﺷ ِ ّر " رواه ا
ِ  َﻣﻼ ِﺋ َﻛﺔً ﻓِﻲ اﻷ َ ْرM
َ  ﺗ َ ْﻧ ِط ُﻖ، ض
‘Verily Allâh has angels who say what the children of Adam say about anybody
(that dies), of good and bad.’
As for what some people say after funerals such as, ‘What can you say
about him? Do you testify he was righteous?’ and the people will reply, ‘he was
righteous!’ or ‘he was among the pious,’ or what is similar to that; none of that is
intended in the above hadeeth in the least. Such is no more than reprehensible
innovation in the religion because the righteous predecessors never did it.
This is also because most people that bear testimony for the dead
person do not know him; their testimony might be falsities with the intention of
bringing good to the dead person. They think that their testimonies will bring some
benefits to the dead person. How ignorant they are of the fact that a beneficial
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testimony must go in line with what is in the reality as regard the person on behalf
of whom it is made, as indicated in the hadith earlier mentioned!
Be aware, O my noble brother, that the presence of one of these signs
or their occurrence to the dead person does not clearly mean that whoever
possesses the sign is from among the people of Jannah. Rather, with the
occurrence of the sign, we will be hopeful for him. Likewise, if none of the signs
occurred to a dead person, this does not mean that such a person is unrighteous.
For this is of the knowledge of Unseen.

Causes of Good End

1.
That one should hold to acts of obedience and piety. The peak and bedrock
of that is establishment of Tawheed, and shunning all prohibitions.
2.
That one should be persistent in making supplications to Allâh for
steadfastness on faith and piety.
3.
That one should try the utmost to rectify one’s open and hidden; that his
intention and aim should be geared towards actualization of that fact. Allâh indeed
guides to the truth he that quests for it; He will make him be firm on it until he will
die.
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“Allâh will keep firm those who believe, with the word that stands firm in this world, and in the
Hereafter.” [Ibrâhim: 27].

Second: Bad End
As for the bad end this is when a man dies upon a state of turning
away from his Lord, the Mighty and Most sublime; when he remains under His
anger, such as failing to carry out what Allâh has made obligatory upon him. There
is no doubt that that is, indeed, a miserable end. A sad end that the pious dread so
much so that they hasten up to their Lord that He should protect them from it.
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Many signs, or conditions, often appear on some dying persons that
indicate they are departing this world tragically. An example of that is the inability
to utter Lâ Ilâha Ill-Allâh; or refraining from saying it. Some people utter statement
of sins and transgression, and other related words, when they are dying. There are
many other examples of what people say or do when dying which indicates that
they have turned away from the Deen of Allâh, the Mighty, and have failed to stay
within His decree.
The great scholar, Ibn Rajab (may Allâh bestow mercy on him) said on
the authority of ‘Abdul’Azîz bn Abî Rawwâd that he said: ‘I was present when a
man was to die; he was asked to pronounce Lâ Ilâha Illa Allâh; he said to the person
prompting him: I do not believe in what you are saying.’ The man died thereafter.
Ibn Abî Rawwâd said: I asked who the man was. People said he was a hard drinker.
Thereafter ‘Abdul‘Azîz used to say: ‘Be wary of sins; it was his sins that made him
fall into what he fell into.’
Ibn Al-Qayyim (may Allâh bestow mercy on him) said: ‘Sub’hânaLlâh!
How many times have people witnessed things like this? Yet there a lot of things
that many do not know about the dying people. It may occur that a man, at death,
may be in his full mental state yet the devil will affect and direct him to what he
wants to use him for, that is, to disobey Allah. His heart might have been away
from the remembrance of Allâh, his tongue might have ceased from His
remembrance and his limbs from acts of obedience to Him, so what will be of him
when he becomes powerless at death? Or when he feels all pains and agonies
which the devil has unleashed on him with all his power and might to mislead him
and set all his traps for him? That is his last deed! But how dangerous is the devil
for him at that stage – when he [the dying person] is the weakest of men! Where
will he find solace?

There [however]:
"Allâh will keep firm those who believe, with the word that stands firm in this world, and in the
Hereafter. And Allâh will cause to go astray those who are wrong-doers, and Allâh does what He
wills.
‘How will a neglectful person attain a good end? A person that obeys his desires
and his matter is an embodiment of lassitude. He is far away from his heart as his
whole self is far away from Allâh. He worships his desires and has become a captive
to his lusts.. His tongue is always dry from the remembrance of Allâh while his
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limbs are not obedient to Him rather are steeped in acts of disobedience; he will
never have a good end.’ End of quote.

A sad end is of two levels – we seek refuge in Allâh from both:
1.
Doubt or denial; such that the soul is taken in that state thus become
screened from Allâh’s mercy which is tantamount to eternal estrangement and
perpetual torment.
2.
That love of a worldly matter or an aspect of prohibited cravings dominates
his heart at death, such that his heart is filled with it. There is a saying that a man
will die upon what he is accustomed to, if he used to engage in usury that is what
he will finish on, and if it were other prohibitions such as (use of) narcotics, music,
smoking, watching obscene pictures and oppressing people; the same ruling goes.
That is, he will die upon what will show a sad end.

Causes of Bad End
1.
Corrupt creed. If a man is on a faulty creed it will have an effect on him when
the time comes to seek help and aid from Allâh the Mighty.
2.

Turning and holding unto the world.

3.

Turning away from (acts of) steadfastness, (acts of) goodness and guidance.

4.
Being obstinate upon acts of disobedience and getting engrossed in them.
This is because when a person gets accustomed to something in his life time, and
he loves that thing, he will hold unto it. He will remember it even at time of death,
and repeatedly mention it on many cases.
The great scholar, Ibn Kathîr (may Allâh bestow mercy on him) said:
“Bad end – may Allah protect me and you against it – is a situation from which no
one who is always conscious of Allah in public and secret, and is truthful in his
words and actions, will ever fall into. This is unheard of. Bad end only happens to
someone who corrupt his private with unhealthy doctrine and his public with
unwholesome acts, someone who audaciously commit major sins and other
iniquities. Such a condition may so much dominate him until his death without
repenting.”
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Al-Imaam Ahmad (may Allâh bestow mercy on him) used to say to the
people of heresies:
‘The difference between us and you is at funeral.’
O Allâh! Make the best of deeds our last deeds, the best part of our
lives our last moments and the best of our days the day we shall meet You. O Allâh,
guide all of us to righteous acts and save us from evil acts.
May the peace and blessings of Allah be upon our Prophet,
Muhammad; his family and Companions.
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[Chapter Four]
Calamity of Death

Allâh the Mighty and Majestic says death is a calamity:
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“…the calamity of death befalls you.” [Al-Mâidah:106]

Yes, death is a calamity that shakes the hearts and makes the eyes to
shed tears. To exercise patience over it has some great rewards so also are the
profound lessons in pondering over it; lessons that can make one remain on the
good path because the world is not everlasting – nobody will stay there forever.
This, thus make a discerning Muslim yearn for an everlasting abode.

Indicators of Death
1.
Stillness of the sight. It comes in the hadith of Umm Salamah (may Allâh be
pleased with her) that the Messenger of Allâh (salaLlâhu alayhi wa sallam) entered
upon Abû Salamah (may Allâh be pleased with him) while his eyes was wide open
and not moving (as a result of his death). The Messenger of Allâh (salaLlâhu alayhi
wa sallam) then closed it and said:
" ﺻ ُر
ض ﺗ َ ِﺑﻌَﮫُ ا
إن ا..."
َ ﻟرو َح إذا ﻗُ ِﺑ
َ َ ﻟﺑ
‘When the soul leaves the body, the sight follows it… ’
2.

The nose tilting right or left.

3.

Slackness of the lower jaw due to the general slackness in the body.

4.

Heart stop working; no more pumping of blood.

5.

The entire body becoming cold.
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What We Must Do for the Dead
When a person dies and surrenders his soul, those around him must
carry out the following:

1.
They should close his eyes and make supplications for him and for
themselves. The proof for this is the hadith of Umm Salamah (may Allâh be pleased
with her) that the Messenger of Allâh (salaLlâhu alayhi wa sallam) entered upon
Abû Salamah (may Allâh be pleased with him) while his eyes was wide open and
not moving. The Messenger of Allâh (salaLlâhu alayhi wa sallam) then closed it and
said:
" ﺻ ُر
ض ﺗ َ ِﺑﻌَﮫُ ا
إن ا..."
َ ﻟرو َح إذا ﻗُ ِﺑ
َ َ ﻟﺑ
‘When the soul leaves the body, the sight follows it… ’

When he (salaLlâhu alayhi wa sallam) said that, the people around him sighed. He
(salaLlâhu alayhi wa sallam) then said:
 ﻓﺈِ ﱠن ا، ﻋﻠﻰ أ َ ْﻧﻔُ ِﺳ ُﻛم إِﻻﱠ ﺑِ َﺧﯾ ٍْر
" َﻟون
ﻟ َﻣﻼ ِﺋ َﻛﺔَ ﯾُؤ ِ ّﻣﻧُون َﻋﻠﻰ ﻣﺎ ﺗَﻘُو
ُ " ﻻ ﺗ َ ْد
َ ﻋوا
‘Do not curse yourselves; say what is good because the angels say Aamîn over
what you say.’
Then the Messenger of Allâh (salaLlâhu alayhi wa sallam) supplicated thus:
ْ ﻋ ِﻘ ِﺑ ِﮫ ﻓﻲ ا
 وا ْﻏ ِﻔ ْرﻟَﻧَﺎ و،ﻟﻐَﺎﺑِ ِرﯾن
در َﺟﺗﮫُ ﻓﻲ ا
"ا
ﻟَﮫ ﯾَﺎربﱠ
ْ  َو، ﺳﻠَ َﻣﺔ
َ  َوا ْﺧﻠُ ْﻔﮫُ ﻓﻲ، َﻟ َﻣ ْﮭ ِد ِﯾّﯾن
َ ﻟﻠﱠ ُﮭ ﱠم ا ْﻏ ِﻔر ﻷﺑﻲ
َ ارﻓَ ْﻊ
ْا
 َوﻧ ّ َِو ْرﻟَﮫُ ﻓﯾﮫ " رواه ﻣﺳﻠم،  َوا ْﻓﺳﺢْﻟَﮫُ ﻓﻲ ﻗَﺑ ِْر ِه، َﻟﻣِﯾن
ﻟﻌَﺎ
‘O Allâh! Forgive Abû Salamah, raise him in status among the guided, replace him
for his successors, forgive us and him O Lord of the worlds; widen his grave for him
and give light there.’
2.
Biding the lowerjaw with a bandage to be tied on the top of the head. The
reason for this is reasonable; if the jaws are not tied together it will seem as if the
jaws are falling, that will therefore make the dead look awful.
3.
Removing all his cloths. On the authority of Aisha (may Allâh be pleased with
her) who said: when they wanted to wash the Messenger of Allâh (salaLlâhu alayhi
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wa sallam), they differed as to how to carry it out. Some said: By Allâh, we do not
know whether we should remove the cloths from the Messenger of Allâh
(salaLlâhu alayhi wa sallam) as we do for our dead or we wash him with his cloth
on him! Aisha (may Allâh be pleased with her) said when the differing went on,
Allâh caused them to fall into a sleep such that every man of them had his chin
over his chest then a voice spoke to them from the side of the house, they could
not figure out whom it could be. But he said: ‘Wash the Prophet while his cloths
are over him.’ She said: Then they all rose up to the Messenger of Allâh (salaLlâhu
alayhi wa sallam), washed him while his cloak was over him. They would pour
water over him via the cloak and rub their hands over it.’
That therefore indicates that other than the Messenger of Allâh
(salaLlâhu alayhi wa sallam) is to be stripped of his cloths.
Meanwhile the nakedness of the dead person must be covered; that is
what is between the navel and the knee. This situation must maintained until all
the stages in washing and shrouding are complete.
Al-‘Aurah (nakedness; which literarily means defect) is so called
because it is not supposed to be looked at; it is therefore something one feels
ashamed of having others see.
In the Sharî’ah, it is everything that must be covered in the body of a
human.
Indeed the Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
ﻟﻣرأةِ " رواه ﻣﺳﻠم
ﻟﻰ ﻋورةِ ا
ﻟﻣرأة ُ إ
 وﻻ ا،ﻟر ُﺟ ِل
ﻟر ُﺟ ُل إ
ﻻ
ﻟﻰ َﻋ ْورةِ ا ﱠ
ﯾﻧظر ا ﱠ
ُ
‘No man should look at the nakedness of another man, nor a woman at another
woman’s.’
‘Alee (may Allâh bestow mercy on him) said the Messenger of Allâh (salaLlâhu
alayhi wa sallam) said:
ُ ﻻ ﺗ ُ ْﺑ ِر ْز ﻓَ ْﺧذَك وﻻ ﺗ َ ْﻧ
ٍ ّﻲ ٍ وﻻ َﻣ ِﯾ
ﻟﺷﯾﺧﺎن
ت " أ ْﺧرﺟﮫ ا
ظ ْر إ
ّ ﻟﻰ ﻓَ ْﺧ ِذ َﺣ
‘Do not expose your thigh nor look at the thigh of a dead or living man.’
4.

Relaxing the joints to ease the washing.
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5.
It is permissible to kiss the dead person. An example of this is when Abû Bakr
As-Siddîq (may Allâh be pleased with him) entered upon his beloved friend
(salaLlâhu alayhi wa sallam) and found him covered, he removed the cover from his
face and kissed what is between forehead. He then said: ‘You are nice both alive
and dead, O Messenger of Allâh; as for the death which Allâh has decreed for you,
you have got a taste of it. From today on, you will never suffer any pain again.’
In another version declared hasan by ash-Shaykh Al-Albânî (may Allâh
bestow mercy on him) in Mukhtasar Ash-Shamâil; As-Siddîq called out upon the
Prophet (salaLlâhu alayhi wa sallam): ‘My prophet! My friend! My loved one! As for
the death Allâh has decreed upon you, you have tasted it, From today on, you will
never suffer any pain again.’
6.
They should cover all his body with a wide cloth. It is from the Sunnah to do
that. Aisha (may Allâh be pleased with her) said the Messenger of Allâh (salaLlâhu
alayhi wa sallam) was covered with a Yemeni cloak when he died; that is, all his
body was covered.
The above condition will however not apply if the dead person were a
pilgrim at Hajj or ‘Umrah, if so, his head or face will not be covered due to the
hadith of Ibn ‘Abbâs (may Allâh be pleased with him); he said: ‘A man was standing
at ‘Arafah wearing the Ihram when he fell down from his mount and was trampled
upon by his beast so he died with the ihram on him. The Messenger of Allâh
(salaLlâhu alayhi wa sallam) then said:
ُ ِّ َو َﻻ ﺗ ُ َﺣﻧ- ﻟرداء
ﻟﺑﺧﺎري
طوهُ " رواه ا
 َو َﻛ ِﻔّﻧُوهُ ِﻓﻲ ﺛ َ ْوﺑَﯾْﮫ – أي اﻹزار وا، " ا ْﻏ ِﺳﻠُوهُ ِﺑ َﻣﺎءٍ َو ِﺳد ٍْر
‘Wash him with water and shroud him in his two cloths – that is, his loin cloth
and the over garment – but do not apply perfume on him.’’
In another narration,
 ﻻ ﺗ ُﻐَ ﱡ: أي- ُﺳﮫ وﻻ َوﺟْ َﮭﮫ
ُ َ ﻓَﺈ ِﻧﱠﮫُ ﯾُ ْﺑﻌ-ُﺳﮫ وﻻ َو ْﺟ َﮭﮫ
".ﻟ ِﻘﯾﺎ َﻣ ِﺔ ُﻣﻠَﺑِّﯾًﺎ
ث ﯾَ ْو َم ا
َ ْطوا َرأ
َ ْ وﻻ ﺗ ُ َﺧ ِ ّﻣ ُروا َرأ،ُ"وﻻ ﺗ ُطﯾِّﺑُوه
ﻟﺑﺧﺎري وﻣﺳﻠم
رواه ا
‘Do not perfume him or cover his head or face; he shall be raised on the Day of
Resurrection in a state of Ihram.’
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7.
They should hasten to prepare him for burial when his death is confirmed.
The proof for that is the hadith of Abû Hurairah (may Allâh be pleased with him):
ْ ﻋوا ِﺑﺎ
َﻏﯾ َْر ذ
َ ُ َو ِإ ْن ﺗ َك، ﻟَ ْﯾ ِﮫ
"ﻋ ْن ِرﻗَﺎ ِﺑ ُﻛ ْم
ِ ﺻﺎ
ُ "أَﺳ ِْر
َ ُﺿﻌُوﻧَﮫ
َ َ ﻟِكَ ﻓَﺷ ﱞَر ﺗ
َ ُ ﻓَﺈ ِ ْن ﺗ َك، ِﻟ َﺟﻧَﺎزَ ة
ِﻟ َﺣﺔً ﻓَ َﺧﯾ ٌْر ﺗُﻘَ ِدّ ُﻣوﻧَ َﮭﺎ إ
ﻟﺑﺧﺎري وﻣﺳﻠم
رواه ا
‘Hasten the burial process; if he were a righteous man, you are sending him to
good; if he were unrighteous, you are taking off evil from your necks.’

8.
They should bury him in the city where he had died; they should not
transport him about because that will undermine the command to hasten with the
burial process. The proof for this is the above hadith. Though the explicit purport of
the hadith is to hasten the burial of a dead Muslim, hastening to prepare it for
burial is implied with a greater reason.
It is in the tradition of the Prophets; Abû Bakr (may Allâh be pleased with
him) said: I heard the Messenger of Allâh (salaLlâhu alayhi wa sallam) saying:
ﻟ ُﻣ َو ﱠ
ﻲ ﻗَ ﱡ
طﺄ
ﻟك ﻓﻲ ا
ﻲ ﻓِﯾ ِﮫ " رواه ﻣﺎ
ط إِﻻﱠ ِﻓﻲ َﻣ َﻛﺎ ِﻧ ِﮫ ا
" َﻣﺎ دُﻓِنَ ﻧَﺑ ﱞ
َ ّﻟﱠذِي ﺗ ُ ُو ِﻓ
‘No Prophet was ever buried except in the place of his death.’
‘So the grave of the Prophet (salaLlâhu alayhi wa sallam) was made where he
died but when they wanted to wash him and they attempted to remove his cloths,
they heard a voice saying: ‘Do not remove the cloths.’ Thus the cloths were not
removed; he was rather washed with his cloths on him.’

The Permanent Committee issued the following verdict:
‘The established practice from the time of the Prophet (salaLlâhu
alayhi wa sallam) and his Companions is that the dead should be buried in the
cemetery of the town they died at, As for the martyrs, they should be buried at the
place where they had died. There is no authentic report or narration that any of
the Companions was buried in other than the cemetery of the town where they
died, or on its outskirts or a closer place.
‘Thus it is the view of the majority of the jurists that it is not
permissible to transport a dead person, before his burial, to any other town beside
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where he died except if there is a cogent reason for that such as the fear that his
remains might be tampered with if he is buried in the place due to some
aggression, conflict or disdain. In that case, it will be imperative to transport him to
a safe place. Another reason that might necessitate the transfer to his hometown is
when there is a need to appease his family and in order to make it easy for them to
visit his grave. In that case, it will be permissible.
‘Beside the above and similar reasons, permissibility to transport the
dead is also conditioned upon absence of fear of decomposition resulting from the
delay, or fear that its honor might be violated. Then, the corpse should not be
transported.’
Therefore, it is the view of the Permanent Committee that dead
persons should be buried in the cemetery of the town where they died, and that
they should not be moved to another town except for a valid and acceptable
reason, in line with the Sunnah of the Messenger of Allâh (salaLlâhu alayhi wa
sallam) and in following the examples of the righteous predecessors. It is by this
that harm will be avoided, that what the Shari’ah enjoins of hastening the burial
will be actualized, that the dead person will be preserved from having to undergo
embalmment, that unnecessary waste of money to keep the dead in mortuary will
be avoided. In addition to this, hastening the burial will also help in preserving the
rights of heirs and the money that would otherwise be spent on those useless
procedures could be used on Shari’ah-sanctioned things such as charity and the
like.
However, it is permissible to move the corpse from the place of death
to another place for a proper burial in such a way that his honor will not be
violated, where there is no fear of the corpse being burst. Moving the corpse is
equally permissible if it is for a valid reason such as when the town it is being
moved to is better or safer in that it is not near a sea the overflow of which may
sweep the grave away, or it is being moved from a place the inhabitants of which
are not Muslims or where there are Muslims but they do not have a cemetery of
their own. In all these situations, there is nothing wrong in moving the corpse.
9.
His debt should be settled quickly; it should be paid from his wealth even if
that will mean that all his wealth will be expended on the debt, if he does not have
enough wealth to set off the debt then it is recommended that someone pays it on
his behalf.
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On the authority of Sa’d bin Al-Atwal (may Allâh be pleased with him)
that a brother of his died and left three hundred dirham behind with some family. I
tried to spend the money on his family but the Prophet (salaLlâhu alayhi wa sallam)
said to me:
".ُﻋ ْﻧﮫ
ِ  ﻓَﺎ ْﻗ.س ِﺑدَ ْﯾ ِﻧ ِﮫ
ٌ َ"إِ ﱠن أ َ َﺧﺎكَ ُﻣﺣْ ﺗَﺑ
َ ض
‘Your brother has been detained due to debt, go and settle it on his behalf.’
I went, settled it and came back to him, I said: ‘O Messenger off Allâh, I have offset
the debt except two dirham being claimed by a woman without proofs.’ The
Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
ْط َﮭﺎ ﻓَﺈِﻧﱠ َﮭﺎ ُﻣ ِﺣﻘﱠﺔٌ " رواه أﺣﻣد
ِ " ﻓَﺄَﻋ
" Give it to her, She is truthful."
On the authority of Samurah bn Jundub (may Allâh be pleased with
him), the Prophet (salaLlâhu alayhi wa sallam) prayed over a corpse – in a
narration, he (salaLlâhu alayhi wa sallam) observed the early morning-prayer, so
when he finished he said:
" " ھَﺎ ُھﻧَﺎ أَ َﺣدٌ ِﻣ ْن ﺑَ ِﻧﻲ ﻓُ َﻼ ٍن
‘Are the family members of so-and-so here?’ People remained quiet because it was
in their habit that whenever the Messenger of Allâh (salaLlâhu alayhi wa sallam)
introduced any matter to them they will remain quiet. He repeated the question in
a number of times – like three times – nobody answered him until a man pointed
at another man. Then a man dragging his loin-cloth then stood up from the end of
the rows. The Messenger of Allâh (salaLlâhu alayhi wa sallam) said;
ْ َﻣﺎ َﻣﻧَﻌَكَ أ َ ْن ﺗ ُ ِﺟﯾﺑَﻧِﻲ ِﻓﻲ ا
-ﻟذي ﺗوﻓﻲ ﻗرﯾﺑًﺎ
أي ا- ﺎﺣﺑَ ُﻛ ْم
ﻟ َﻣ ﱠرﺗَﯾ ِْن ْاﻷُو
ِ ﺻ
َ  إِ ﱠن:ﻟَﯾَﯾ ِْن أ َ َﻣﺎ ِإﻧِّﻲﻟَ ْم أُﻧ ّ َِو ْه ِﺑ ُﻛ ْم ِإ ﱠﻻ َﺧﯾ ًْرا
ْ َﻲ أ َ َﺣد ٌ ﯾ
ﻟﻧﺳﺎﺋﻲ
 رواه أﺑو داود وا.. ٍﺷ ْﻲء
َ طﻠُﺑُﮫُ ِﺑ
ُ ْ َﻣﺄ
ٌ ﺳ
َ ِي
َ ّور ِﺑدَ ْﯾ ِﻧ ِﮫ ﻓَﻠَﻘَدْ َرأ َ ْﯾﺗُﮫُ أُد
َ ﻋ ْﻧﮫُ َﺣﺗﱠﻰ َﻣﺎ ﺑَ ِﻘ
‘why didn’t you answer me the two times I asked? I never had any ill-thought for
you except that so-and-so (that had died) is prevented from entering the Jannah
because of his debt. If you like pay the debt on his behalf and if you like leave him
to Allâh’s punishment.’ You have to see what his family and kith later did to
salvage him such that no debt of his was left unpaid.
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[Chapter Five]
The Legal Cerements
The imperative thing as regard the shroud is that it should cover all
the body, the proof for that is what Al-Bukhârî recorded on the authority of
Khabbâb (may Allâh be pleased with him) who said: ‘We carried out the Hijrah with
the Messenger of Allâh (salaLlâhu alayhi wa sallam) hopeful of Allâh’s Face, we got
our rewards from Allâh but there were some of us who died without achieving
anything (in life). Examples of such were Mus’ab bn ‘Umayr who was killed on the
day of Battle of Uhud and we could not get what we could shroud him with (from
his property) except a cloak which if we covered his head with it, his legs would be
exposed, and if we covered his legs his head would be exposed. The Messenger of
Allâh (salaLlâhu alayhi wa sallam) then commanded us to use the lemon grass to
cover his legs.’
1.
It should be nice, clean and able to cover all the body. On the authority of
Jâbir (may Allâh be pleased with him), the Messenger of Allâh (salaLlâhu alayhi wa
sallam) said:
" إذا َﻛﻔﱠن أﺣدُﻛم أﺧﺎه ْﻓﻠﯾُ ْﺣ ِﺳ ْن ﻛﻔﻧَﮫ " رواه ﻣﺳﻠم
‘When any of you shrouds his brother, let him do it well.’
2.
That it should be white in colour. On the authority of Ibn ‘Abbâs (may Allâh
be pleased with him) the Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
ْ ﺳوا ِﻣ ْن ﺛِ َﯾﺎ ِﺑ ُﻛ ْم ا
ْ" ا
 َو َﻛ ِﻔّﻧُوا ِﻓﯾ َﮭﺎ َﻣ ْوﺗَﺎ ُﻛ ْم " رواه أﺑو داود،ﺎض ﻓَﺈِﻧﱠ َﮭﺎ ِﻣ ْن َﺧﯾ ِْر ِﺛﯾَﺎ ِﺑ ُﻛ ْم
ُ َﻟﺑ
َ َﻟﺑَﯾ
‘Wear your white cloths, it is your best; shroud your dead in it.’
3.
The shroud should be perfumed. On the authority of Jâbir (may Allâh be
pleased with him) the Prophet (salaLlâhu alayhi wa sallam) said:
ْ " إِذَا أَﺟْ َﻣ ْرﺗ ُ ُم ا
ﺟْﻣ ُروهُ ﺛَﻼﺛًﺎ " رواه أﺣﻣد
ِ َ ﻟ َﻣ ِﯾّتَ ﻓَﺄ
‘When you perfume a dead person, do it three times.’
What is intended here is perfuming the shroud.
4.
It should be three sheets for men, and five for women. Aa’ishah (may Allâh
be pleased with her) said: ‘The Messenger of Allâh (salaLlâhu alayhi wa sallam) was
shrouded in three new white sheets that had neither cloak nor turban.’
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A single sheet can be done with if it is difficult to get two; and two will be
sufficient, but three sheets is better, for whoever can get them.
5.
There should be no wastefulness in it. This is what the Sunnah stipulates,
and that was what the Companions and the pious generations were upon – may
Allâh be pleased with all of them.
When Abu Bakr was to die (may Allâh be pleased with him), he said to the
people that were with him: ‘Wash my cloth and add two more to it, prepare my
shroud with them.’ Aisha (may Allâh be pleased with her) said: ‘The one you are
putting on is old.’ He (may Allâh be pleased with him) replied: ‘The living is more
entitled to the new one than the dead; it is for the dead person’s vomit.’
6.
If the shrouds are not sufficient to cover the dead persons, it is permissible
to cover a group of them under one shroud. The person to stay closer to the Qiblah
is he that has memorized the Qur’ân more than the others. The proof for that is
what Al-Bukhârî recorded on the authority of Jâbir (may Allâh be pleased with him)
that the Prophet (salaLlâhu alayhi wa sallam) would collect two men – among
those killed at Uhud – under a sheet.
7.
That a martyr should be shrouded in the cloth in which he is killed. It is
however recommended that a cloth or two beside the one he is killed with can be
used to shroud him.
8.
So also is a pilgrim (at Hajj or ‘Umrah); he should be shrouded in the Ihram
(of a loin-cloth and over garment) on him when he died.

Who Should Pay for the Shroud?
If the dead person has the money with which the payment for the shroud
can be settled then the money should be taken from him, and this takes
precedence over settlement of his debt and the implementation of his wasiyyah
(voluntary will) if he made any, in fact, it will come before the sharing of
inheritance. The proof for that is the statement of the Messenger of Allâh
(salaLlâhu alayhi wa sallam) about the man who died at ‘Arafah:
َو َﻛ ِﻔّﻧُوهُ ﻓِﻲ ﺛ َ ْوﺑَ ْﯾ ِﮫ
‘Shroud him in his two cloths.’
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Ibn Al-Qayyim (may Allâh be pleased with him) said in Zaad Al-Ma’aad
regarding rulings that can be derived from the above hadith: ‘Shrouding the dead
person takes precedence before sharing his estate. It should also be given
preference over payment of his debt because the Messenger of Allâh (salaLlâhu
alayhi wa sallam) first commanded that the dead person be shrouded in two
cloths, he did not ask if he had any heir (to inherit him) or any debt to pay. If the
condition had been different he would have asked.’
The majority of the scholars say: This is just the way his being clothed
precedes paying his debt when he was alive, so also it is when he is dead.
But if the dead person has no wealth, those who must take care for him,
such as his father, mother, son or daughter, must pay for the shroud. If none of this
is avainlabe, then the public treasury should be responsible for that. Otherwise, it
becomes the responsibility of all Muslims.
But if there is an organization responsible for providing the shrouds then
there is no problem if we shroud him from the organization’s finance except if the
dead person had stated in his wasiyyah that he should be shrouded from his own
wealth then it will not be permissible to shroud him from the public fund be it
governmental or private.
The husband has the duty to take care of his wife while alive, therefore,
when she dies he must pay for her shroud. That is the view of Abû Hanîfah, AshShâfi’î and Mâlik (may Allâh bestow mercy on them). Ahmad said: It must be paid
for from her wealth. Ash-Shaykh Ibn ‘Uthaymeen (may Allâh be pleased with him)
said in Ash-Sharh Al-Mumti’ while commenting on the view of the majority of the
scholars: That is the best view, provided the man is rich.

Shroud of a Dead Woman
Schools of thought are unanimous that it is recommended that the woman
should be shrouded in five sheets.
Ibn Al-Mundhir (may Allâh bestow mercy on him) said: The bottomline of
what we have learnt from the people of knowledge is that the shroud of a woman
should be five sheets.
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The majority of the scholars explain the details of these five sheets as
follows: loin-cloth, head cover, gown and two other sheets. That is also the view of
the Mâlikîs, Shâfi’îs and the Hanbalis. They cite proof for that in what Abû Dâwud
recorded on the authority of Laylâ bint Qânif of Thaqîf Clan who said: I was one of
those who washed Umm Khulthûm the daughter of the Messenger of Allâh
(salaLlâhu alayhi wa sallam) when she died; the first thing the Messenger of Allâh
(salaLlâhu alayhi wa sallam) gave us was a loin-cloth then a gown, an head cover
then a wide sheet and another one with which we wrapped her. The Messenger of
Allâh (salaLlâhu alayhi wa sallam) was sitting by the door; he had her shrouds with
him giving us one after the other.
There is a supportive hadith for the hadith above as recorded by al-Jauzaqî
on the authority of Umm ‘Atiyyah (may Allâh be pleased with her) that she said:
‘We shrouded her in five cloths.’
Ibn Qudâmah (may Allâh bestow mercy on him) said: ‘It is recommended to
shroud a woman in such a number of cloths because a woman while alive needs to
conceal herself more from men because her nakedness is more profound than his,
so also is the case after her death.’
Ash-Shaykh Ibn Baaz (may Allâh be pleased with him) was asked: How do we
shroud a man from a woman?
He replied: ‘What is best is that a man should be shrouded in three white
cloths without a cloak or a turban. As for the woman, in five cloths cut into a loincloth, gown, head cover and two sheets. If the dead person – whether a male or a
female – is shrouded in a very wide sheet that covers all the body, it is permissible.
The matter is easy.’
It has also come in the verdict of the Permanent CommiUee (3/363): ‘The
shrouding of a woman starts from the loin-cloth to cover the nakedness and what
is around there then a gown is worn over the body then a cover to cover the head
and what is around it then two sheets.’ End of quote.
Ash-Shaykh Ibn ‘Uthaymeen (may Allâh bestow mercy on him) said in AshShar’h Al-Mumti’: ‘There is a Prophetic hadith that puts the number of a woman’s
shrouds at five, but there is some weakness in the chain of the hadith due to an
unknown narrator this is why some of the scholars have said the woman can be
shrouded in what number of shrouds the man is shrouded in, that is, three cloths
that are placed over one another.’
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If the hadith on the matter is not authentic, the view above is more correct
because the basic rule of the Sharî’ah is that men and women are equal with
respect to the commandments of the Sharî’ah except when a proof says otherwise.
Thus when a proof says a particular ruling is for a particular gender then that will
be upheld, otherwise the ruling will be regarded as applying to both.
On the basis of the above, if the hadith stating that women should be
shrouded in five sheets is authentic, then that is the ruling, otherwise the
presumption is that the same rulings apply to men and women except what is
exempted by the proof.’ End of quote.

Contents of A Woman’s Shroud
1.

Two outer sheets.

2.

A loincloth to cover the lower region of the body.

3.

A woman’s gown (it is like a cloth only that its two sides are open).

4.

A square-sized head cover for women.

5.

Bands.
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Outer sheet 1

Outer sheet 2

1

2
Gown

3
Loincloth
Head veil

4

5
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1m
Gown

3m
Outer sheets

2.1 m

1m

1.5 m

2.1 m
Tie ropes

1m

1m
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[Chapter Six]
Washing and Shrouding
Washing the dead as well as shrouding, praying and burying him are all
communal duties which when some Muslims carry them out the obligation is
removed from the rest hence there is no sin upon them.
What is obligatory with respect to washing the dead person is ensuring that water
touches all his body.
The Virtues of Washing, Shrouding and Burying the Dead
The Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
ُ
ُﻋﻠَ ْﯾ ِﮫ َﻛﺄَﺟ ِْر َﻣ ْﺳ َﻛ ٍن أ َ ْﺳ َﻛﻧَﮫ
َ ﻋﻠَ ْﯾ ِﮫ
َ " َﻣ ْن
ﻏﻔَ َر ﱠ
ﻏ ﱠ
َ ي
َ ﺳ َل ُﻣ ْﺳ ِﻠ ًﻣﺎ ﻓَ َﻛﺗ ََم
َ  َو َﻣ ْن َﺣﻔَ َرﻟَﮫُ ﻓَﺄ َ َﺟﻧﱠﮫُ أﺟ ِْر، ً ُﻟَﮫُ أ َ ْرﺑَﻌِﯾنَ َﻣ ﱠرةMا
ْ ﻋ ﱠز َو َﺟ ﱠل ﯾَ ْو َم ا
ْ ﻟَﻰ ﯾَ ْو ِم ا
ﻟطﺑراﻧﻲ
ﻟْ َﺟﻧﱠ ِﺔ " رواه ا
قا
ﺳﺎهُ ﱠ
ُ ﻟ ِﻘﯾَﺎ َﻣ ِﺔ ِﻣ ْن
َ ُMا
َ  َو َﻣ ْن َﻛﻔﱠﻧَﮫُ َﻛ، ﻟ ِﻘﯾَﺎ َﻣ ِﺔ
ِإِﯾﱠﺎهُ إ
ِ ﺳ ْﻧد ٍُس َوإِ ْﺳﺗَﺑ َْر
‘Whoever washes a Muslim and conceals (his faults), Allâh will forgive him forty
times. Whoever digs a Muslim’s grave for him, he will be rewarded as if he has built
a house for him until the Day of Resurrection. Whoever also shrouds him Allâh will
clothe him from silk and velvet on the Day of Resurrection.’
The washer should only intend the Face of Allâh with his action, not
any reward or a word of praise in life, this is so because it is well established in the
Sharî’ah that Allâh the Majestic and Most High will never accept acts of worship
except when they are solely carried out to seek His Generous Face.
In the same vein, he should conceal whatever fault he sees in the body
of the dead person such as some black dots on the face or some horrid signs on his
body. Whoever divulges such secrets will be prevented from earning great rewards
that come with the act of washing, shrouding, etc.
Who Should Wash the Dead?
He should be a Muslim of sound mind and intellect.
He should be considered to possess the following qualities:
One, the knowledge as to how to carry out the washing; even if he were from the
general populace, he should be preferred.
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Two, a person may have the requisite knowledge of how to carry out the washing
but he is a transgressor – we seek refuge in Allâh – who freely goes beyond the
limits set by Allâh, such a person can deny the dead person the right of
concealment of faults, or carry out other blameworthy acts towards the dead
person. This is the reason it is said: ‘Only trustworthy and honest persons should
carry out the washing of the dead.’
Third, he must be trustworthy such that he will carry out the washing in the most
correct manner.
The best person to wash a dead person is the one mentioned by the former in his
wasiyyah before his death.
If that is not the case, then the duty falls on his father because he is the one
believed would be more merciful to him, of course, he will have more knowledge
about his son. The next person after him is the grandfather then other close
relatives – in the order of their closeness.
If it were a female dead, the person mentioned by her in her wasiyyah has more
right; this is then followed by her mother, her daughter, then those after them in
the order of closeness.
The husband can wash her wife due to the statement of the Messenger of Allâh
(salaLlâhu alayhi wa sallam) to Aisha:
ﺻﻠﱠﯾْتُ َﻋﻠَﯾ ِْك َودَﻓَ ْﻧﺗ ُ ِك ؟ " رواه أﺣﻣد
ِ ّ ﺿ ﱠر ِكﻟَ ْو ِﻣ
َ " َو َﻣﺎ
َ ت ﻗَ ْﺑ ِﻠﻲ ﻓَﻐَﺳ ْﱠﻠﺗ ُ ِك َو َﻛﻔﱠ ْﻧﺗ ُ ِك َو
‘No offence, if I wash, shroud, pray on and bury you if you were to die before
me.’
Also, It was ‘Alee that washed Fâtimah – may Allâh be pleased with both of them.
The wife too can wash her husband. Abû Bakr stated in his wasiyyah that his wife
should wash him.
Any man or woman can wash a dead person that is less than seven years in age,
whether he is a male or female, because no significance should attached to the
nakedness of a kid of such age.
If an adult man should die in the midst of adult women and his wife or mother is
not among them, what they should do – according to the view of the majority of
the scholars – is that they cannot wash him. Rather, they will only perform
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tayamum (dry ablution) for him, they will rub sand over his two palms then use
them to wipe his face and two palms. The same ruling applies if it were a woman
that dies in the midst of men.
Some scholars are of the opinion that they (a group of women among whom a
male dies) can wash him with his cloth on; that is, they will just pour water over all
his body without touching him. Some other people of knowledge say he should just
be buried without being washed; the latter view is weak.
It is not permissible for a Muslim to wash a disbeliever or bury him.
Only those who need to be with the washer should be with him, to assist him in the
washing. [Two other persons are enough with the washer].
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Preparation for the Washing
1.

Materials needed:

i.
A table that the dead person could be placed on. The best is to tilt the table
a bit to ease the passage of water.
ii.

Cool water.

iii.
Sidr leaves (lotus jujube); they serve the same purpose as toilet soap. The
soap can also be used when the Sidr is not enough or not available.
The quantity of Sidr needed is a cup mixed in a gallon of water.
iv.
Camphor. Square whitish substances that have a particular scent that drives
away rodents, and soothes the body. Besides that, it serves other medicinal values.
Quantity needed is two cubes grinded and mixed in a gallon of water.
v.
A censer (perfume-like). To be placed beside the dead person, it gives some
incense for the dead and the shrouds when washed three times.
vi.

Cotton.

vii. Hand gloves – if available, otherwise a piece of cloth, to be worn over the
hand of the washer to prevent touching the nakedness of the dead person directly
with the hand.
The Washing Steps
In the hadith of Umm ‘Atiyyah (may Allâh be pleased with her) she said: ‘The
Messenger of Allâh (salaLlâhu alayhi wa sallam) entered upon us while we were
washing his daughter, and said:
َﺳﺎ اَ ْو أ ْﻛﺛ َ َر ِﻣ ْن ذ
"  ﻓَ ِﺎذَا ﻓَ َر ْﻏﺗ ُ ﱠن ﻓَﺎ ِذﻧﱠ ِﻧﻲ،ورا
ِ  َوا ْﺟﻌَ ْﻠنَ ِﻓﻲ،ﻟِكَ ِﺑ َﻣﺎءٍ َو ِﺳد ٍْر
ً " ا ْﻏ ِﺳ ْﻠﻧَ َﮭﺎ ﺛَﻼَﺛًﺎ ا َ ْو َﺧ ْﻣ
ً ُاﻵﺧ َرةِ َﻛﺎﻓ
‘Wash her three or five times or more with water and Sidr. Make the last washing
with camphor. When you are through let me know.’
‘So when we finished we informed him, then he sent a loin-cloth to us and said:
" ا َ ْﺷ ِﻌ ْرﻧَ َﮭﺎ اِﯾﱠﺎهُ " رواه ﻣﺳﻠم
‘Cover her body (lower region) with it.’
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Ayyûb (may Allâh bestow mercy on him) said: Hafsah (may Allâh be pleased with
her) narrated the like of hadith of Muhammad to me. There is statement that
appears in the hadith of Hafsah:
" " ا ْﻏ ِﺳ ْﻠﻧَ َﮭﺎ ِوﺗْ ًرا
‘Wash her in an odd number of times.’
It is also mentioned therein:
" ﺳ ْﺑﻌًﺎ
ً " ﺛَﻼَﺛًﺎ ا َ ْو َﺧ ْﻣ
َ ﺳﺎ ا َ ْو
‘… Three, five or seven times.’
It also contains this:
ْ اﺿﻊ ا
" وء ِﻣ ْﻧ َﮭﺎ
ِ ﺿ
ُ ﻟ ُو
ِ َ" ا ْﺑدَأْنَ ِﺑ َﻣﯾ
ِ ِ ﺎﻣ ِﻧ َﮭﺎ َو َﻣ َو
‘Start from her right and points of ablution.’
It is also stated that Umm ‘Atiyyah (may Allâh be pleased with her) said:
ْ " َو َﻣﺷ
ﻟﺑﺧﺎري
ون " رواه ا
ٍ َطﻧَﺎھَﺎ ﺛَﻼَﺛَﺔَ ﻗُ ُر
‘We coiffed her hair into three.’
It is recommended that the washing be carried out as stated below:
1.
Removing all his cloths but that his nakedness should be covered – from the
navel to the knee, at least. The best is to cover him from the chest to the knee.
2.
Removing or reducing all ornament such as earring, ring or other things that
might be on the dead person. Except if removing it will cause some difficulty upon
the dead person, and then it should be left alone.
3.
Loosening the braids, removing the nail polish or any other medical
adhesives, or anything that will prevent the water from reaching all the parts of the
body.
4.
If the dead person is not stiff, he can be made to sit such that his stomach
will eject some undesirable things in his bowel. This should be gently done three
times. Then the washer can wear gloves or any piece of cloth on his left hand and
use it to clean out whatever might have hanged in his anus. The cleaning can be
repeated until it is certain that the region is clean. The front and back genitals
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should be washed; someone can help pour water over the hand of the washer. If
the dead person is however stiff or is just brought from the morgue (where he has
been iced), his two legs might just be opened while the washer uses his left hand
(with gloves or otherwise over it) to clean his private region. Water should be
poured well over the dirty region yet the nakedness must not be exposed. If the
washer observes that dirt still comes out from the anus, he can wash him one or
two more times. If the dirt persists after that, a pad of cotton or cloth can be used
to block the outlet.
The above is the view of the majority of the scholars. They have cited the following
as their proof: ‘Alee said: ‘I washed the Messenger of Allâh (salaLlâhu alayhi wa
sallam) and was expecting to see what we see in the dead but I never saw
anything, he was good looking both alive and dead.’
They also say doing so is the best way to protect the dead person during
washing or when being taken to the grave; that he should end upon cleanness.
5.
The washer should make an intention, say Bismillâh then begin to perform
ablution for the dead person once. The Messenger of Allâh (salaLlâhu alayhi wa
sallam) had said: ‘Start from her right and points of ablution.’ Meanwhile, the
washer will not put water into his nostrils or mouth. He will rather put his wetted
cloth on the lips, the teeth and nostrils of the dead person, to clean them.
6.
He should wash the body of the dead person three times as illustrated
below:
The First Wash: With water and Sidr (or soap) with the use of a piece of
cloth. He will first wash the body of the dead person with the Sidr froth, and then
he will proceed to his right hand side from the upper part then the lower part. This
is due to what the Messenger of Allâh (salaLlâhu alayhi wa sallam) said: ‘Start from
her right side.’ Then he will proceed to the left while he rubs all the parts of the
body with water. Each of that ends under the cover.
The Second Wash: Also with water and Sidr. Just like the first wash, no
difference.
The Last Wash: This time around water and camphor. This is due to the
statement of the Messenger of Allâh (salaLlâhu alayhi wa sallam): ‘Make the last
wash to be with camphor.’
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The washer can add to that, even he can go as far as seven or more than;
that when there is a necessity for it – such as if the body is still unclean.
7.
The body should be dried very well and another dry cover should be used for
that purpose.
8.
If it is a woman, her hair can be braided into three and made to go
backwards.
9.
Cotton pads can be used to cover the orifices in the dead person to prevent
the coming out of dirty things.
10. The dead person should be perfumed. Though camphor has been used in his
wash – that is a form of perfuming –some other perfume can still be applied on
him in parts of the body such as the ones he used in prostrating (to Allâh) or places
that are suspected to retain impurities such as the stomach and (the hollows) of
the knees. Musk perfume or similar susbtances could be used. There is nothing
wrong if the perfume is applied to all his body.

Observations
1.
If dirt such as urine or feaces or fart comes out of the dead person after he
had been washed before the shrouding, the places of the dirt should be washed
again and ablution is performed for him. Some other scholars are of the view that
another full washing should take place in an odd number of times. When it gets to
seven however, his private region should be covered with cotton pads, and if
anything comes out after that, ablution alone should be made for him with no
additional washing. But if any impurity comes out of the body after it has been
shrouded, then shroud should not be opened neither should the washing repeated.
2.
When a stillborn is four months old, it should be washed, prayed over and
given name. this is due to what the Messenger of Allâh (salaLlâhu alayhi wa sallam)
said:
‘Verily the creation of any of you took place in the womb of your mother in forty
days as a sperm drop then another forty days as a clot of blood then another forty
days as a flesh, then an angel will be sent to him and breathe life into him…’
That is, after four months.
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If it were before the fourth month, it is just a lump of flesh. It should be buried
anywhere without washing or Salâh.
The Shrouding Steps
1.
The shroud should be placed under the woman after being arranged as
illustrated in the previous page in order to make the entire procedure easy. She
should firstly be wrapped with an open sheet of cloth; then the cloth used to cover
the nakedness will be removed from the underneath. A gown is then worn for her
and then the head cover. She is then wrapped in an open sheet in a way that the
right edge of the sheet will cover her left side while the left edge will cover the
right side. The same thing will be done with the second sheet.
2.
The shrouds should be each wrapped around the dead person at three
points: the top, middle and the lower region. It could be more than that but in an
odd number provided there is a reason for it.
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[Chapter Seven]
Death Announcement and Condolences
An-Na’y is informing the people about the death of a particular
person. In short, it is permissible to announce the death of a person so far such is
not accompanied with the practices of the Jâhiliyyah such as praise-singing,
eulogies and praising him with attributes people know that he did not possess, or if
the death announcement is accompanied with pride and showing-off.
Ibn Hajar (may Allâh bestow mercy on him) said: Not every death
announced is prohibited. Rather, it is the like of the announcement of the people
of Jâhiliyyah that is prohibited.
Sometimes death announcement can become obligatory, like if what
is intended with it is to call the attention of those who will render the dead
person’s right to him, such as washing him, shrouding and performing funeral
prayer on him.
Also, death announcement can be recommendable, for instance, if it is
hoped that when the death is announced people will seek forgiveness for the
deceased or perform prayer on him. There is a narration in Sahîh Al-Bukhârî and
Muslim on the authority of Abû Hurairah (may Allâh be pleased with him) that the
Prophet (salaLlâhu alayhi wa sallam) announced the death of Negus of Abyssinia
(An-Najjâshî) on the day of his death. The Messenger of Allâh (salaLlâhu alayhi wa
sallam) went to the prayer-ground, arranged them in rows and said four Takbeers.
What the Family of the Deceased Must Do
The relatives of the deceased must be patient whenever the news of the death of
their loved one reaches them.
Allâh the Most High said:
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“Be sure We shall test you with something of fear and hunger, some loss in
goods or lives or the fruits (of your toil), but give glad tidings to those who
patiently persevere.” [Al-Baqarah: 155]
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They must also show pleasure with what Allâh has decreed; that
everything He decrees for His slave – whether good or bad – is according to
wisdom unknown to the slave. The Far-Reaching Wisdom is Allâh’s.
Showing sadness with the hearts, when it is accompanied with submission to
Allâh’s decree without showing anger and despair, is not in conflict with the belief
in Allâh’s preordainment. Rather that is considered as a part of patience over
tribulation. Whoever feels the heat of a tribulation in his heart and is patient and
hopeful of rewards from Allâh, it will indeed fetch such a person a great
recompense from Allâh.
The Prophet (sallallaahu ‘alayhi wasallam) war reported to have said:
ْ ظ ِم ا
ْ ظ ُم ا
َ ﺳ ِﺧ
َ ﻟ َﺟزَ ِاء َﻣ َﻊ ِﻋ
َ " إن ِﻋ
ُط ﻓَﻠَﮫ
ﻟﺑَ َﻼ ِء َوإِ ﱠن ﱠ
ّ ِ ﻲ ﻓَﻠَﮫُ ا
َ ﻟر
ِ َ ِإذَا أ َ َﺣبﱠ ﻗَ ْو ًﻣﺎ ا ْﺑﺗ ََﻼ ُھ ْم ﻓَ َﻣ ْن َرMا
َ ﺿﺎ َو َﻣ ْن
َ ﺿ
ُ ﻟﺳ ْﱡﺧ
ﻟﺗرﻣذي
 رواه ا."ط
ا
‘Indeed the enormousness of the reward comes with the severity of the
tribulation. Whenever Allâh loves a people, He tries them. Whoever is pleased with
Allah’s decision will earn the pleasure (of Allâh) and whoever is displeased will earn
the displeasure (of Allâh).’
The family of the deceased must also make the statement of submission to Allâh.
They should say: Innâ Lillâh wa Innâ Ilayhi Râji’ûn (‘We are from Allâh, and to Him
we shall return’).
On the authority of Al-Husayn bn ‘Aliyy from the Prophet (salaLlâhu alayhi wa
sallam) who said:
ُ ﺻﯾﺑَ ٍﺔ ﻓَﯾَ ْذ ُﻛ ُرھَﺎ َوإِ ْن ﻗَد َُم َﻋ ْﮭدُھَﺎ ﻓَﯾُ ْﺣد
َﻟذ
ﻟِكَ ا ْﺳﺗِ ْر َﺟﺎ ًﻋﺎ َإﻻ َﺟدﱠدَ ﱠ
َﺎرك
ِ ِث
ُ ﺻ
ِ ﺎب ِﺑ ُﻣ
َ ُ" َﻣﺎ ِﻣ ْن ُﻣ ْﺳﻠَ ٍم َو َﻻ ُﻣ ْﺳ ِﻠ َﻣ ٍﺔ ﯾ
َ َُ ﺗَﺑMا
ُ
َ ﻟِكَ ﻓَﺄ َ ْﻋ
َﻟَﻰﻟَﮫُ ِﻋ ْﻧدَ ذ
ﯾب " رواه أﺣﻣد
َوﺗَﻌَﺎ
َ ﺻ
ِ طﺎهُ ِﻣﺛْ َل أَﺟ ِْرھَﺎ ﯾَ ْو َم أ
‘No Muslim man or woman will be afflicted with an affliction and mentions it
even if it had occurred to him for long, and it made him say: Innâ Lillâh wa Innâ
Ilayhi Râji’ûn (‘We are from Allâh, and to Him we shall return’), except that Allâh
the Most High will renew it as a result of that and grant him the like of its reward
the day of the affliction.’
He can add the following: Allahumma ajrnî fee museebatee wa akhlif lee khayran
min-ha [O Allâh, reward me over my affliction and replace what is better than it for
me]. Umm Salamah (may Allâh be pleased with her) said: I heard the Messenger of
Allâh (salaLlâhu alayhi wa sallam) say:
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ﻟﻰ
اﺟﻌُو َن ا
ﺻﯾﺑَﺔٌ ﻓَ َﯾﻘُو ُل َﻣﺎ أَ َﻣ َرهُ ﱠ
ِ ف
ْ ﺻﯾﺑَ ِﺗﻰ َوأ َ ْﺧ ِﻠ
ِ ﻟَ ْﯾ ِﮫ َر
ِ ﻟﻠﱠ ُﮭ ﱠم أْ ُﺟ ْر ِﻧﻰ ِﻓﻰ ُﻣ
ِ ﺻﯾﺑُﮫُ ُﻣ
ِ ُ " َﻣﺎ ِﻣ ْن ُﻣ ْﺳ ِﻠ ٍم ﺗ
ِِ َوإِﻧﱠﺎ إMُ إِﻧﱠﺎ ِ ﱠMا
 رواه ﻣﺳﻠم." ُﻟَﮫُ َﺧﯾ ًْرا ِﻣ ْﻧ َﮭﺎMا
ف ﱠ
َ َ إِﻻﱠ أ َ ْﺧﻠ. َﺧﯾ ًْرا ِﻣ ْﻧ َﮭﺎ
‘No Muslim will be afflicted by an affliction and say what Allâh has commanded:
Innâ Lillâh wa Innâ Ilayhi Râji’ûn (‘We are from Allâh, and to Him we shall return’)
Allahumma ajrnî fî musîbatî wa akhlif lî khayran min-ha [‘O Allâh, reward me over
my affliction and replace what is better than it for me’] except that Allâh will do
so.’
She (may Allâh be pleased with her) said: When Abû Salamah died (may Allâh be
pleased with him) I said: who among the Muslims is better than Abû Salamah? His
household was the first to migrate to the Messenger of Allâh (salaLlâhu alayhi wa
sallam). But I said what he (salaLlâhu alayhi wa sallam) said we should say and
Allâh substitute him with the Messenger of Allâh (salaLlâhu alayhi wa sallam).’

Wailing Over the Dead
Wailing over the dead (An-Niyâhah) is an exhibition of despair, anger and cry. It is
usually done with a loud voice and lamentation.
Some scholars widened the meaning of wailing to include everything that can fire
up in the afflicted feeling of affliction such as a sermon and presentation of poetry.
That is the view of Shaykhul-Islaam Ibn Taymiyyah (may Allâh bestow mercy on
him).
On the authority of Abû Mâlik al-Ash’arî (may Allâh be pleased with him) the
Prophet (salaLlâhu alayhi wa sallam) said:
 َوا ﱠ، ب
ْ  ا: ﻟ َﺟﺎ ِھ ِﻠﯾﱠ ِﺔ ﻻ َﯾﺗْ ُر ُﻛوﻧَ ُﮭ ﱠن
ْ "أ َ ْرﺑَ ٌﻊ ِﻓﻲ أ ُ ﱠﻣ ِﺗﻲ ِﻣ ْن أ َ ْﻣ ِر ا
 َواﻻ ْﺳﺗِ ْﺳﻘَﺎ ُء، ب
ِ ﺳﺎ
ِ ﺳﺎ
َ ﻟط ْﻌنُ ِﻓﻲ اﻷ َ ْﻧ
َ ﻟﻔَ ْﺧ ُر ﻓِﻲ اﻷ َ ْﺣ
ﻟﻧِّﯾَﺎ َﺣﺔُ" رواه ﻣﺳﻠم
 َوا، وم
ﺑِﺎ
ِ ﻟﻧﱡ ُﺟ
‘Four practices in my Ummah are from the matters of Jâhiliyyah; they will not
shun them: taking pride in one’s ancestry, vilifying people’s lineage, seeking rain
with stars and wailing.’
On the authority of ‘Abdullâh bn Mas’ûd (may Allâh be pleased with him), he said
the Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
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ْ ُوب َودَ َﻋﺎ ِﺑدَﻋ َْوى ا
ْ ﻟ ُﺧدُودَ َوﺷ ﱠَﻖ ا
ْب ا
ﻟ َﺟﺎ ِھ ِﻠﯾﱠ ِﺔ" رواه ﻣﺳﻠم
َ ﻟ ُﺟﯾ
َ ﺿ َر
َ ْس ِﻣﻧﱠﺎ َﻣ ْن
َ "ﻟَﯾ
‘He is not one of us, he who slaps the cheeks, tears the cloths and makes a cry
like that of the time of ignorance.’
Islam prohibits wailing over the dead because it is tantamount to protesting
against Allâh’s decree and preordainment. The Messenger of Allâh (salaLlâhu alayhi
wa sallam) indeed described it as an act of Jâhiliyyah, and promised whoever is
guilty of it a painful torment. The Messenger of Allâh (salaLlâhu alayhi wa sallam)
would take oath of allegiance from the women as regard wailing, and would
prohibit them from it. There is a report in the Sahîhayn (of Al-Bukhârî and Muslim)
to that effect, on the authority of Umm ‘Atiyyah (may Allâh be pleased with her).
Indeed the Messenger of Allâh (salaLlâhu alayhi wa sallam) had said:
" رواه ﻣﺳﻠم. ﻟﻘﯾﺎﻣﺔ وﻋﻠﯾﮭﺎ ﺳرﺑﺎل ﻣن ﻗطران ودرع ﻣن ﺟرب
ﻟﻧﺎﺋﺣﺔ إذاﻟم ﺗﺗب ﻗﺑل ﻣوﺗﮭﺎ ﺗﻘﺎم ﯾوم ا
"ا
‘If the waling woman does not repent before she dies, she will be raised on the
Day of Resurrection wearing a cloak of tar and a gown of sack.’
As for shedding tears from the eyes and sadness in the heart, that is not
prohibited.
Ibn ‘Abbâs reported – back to the Messenger of Allâh (salaLlâhu alayhi wa sallam) –
as thus:
َ ﺷ ْﯾ
ﻟ ﱠ
." ﺎن
" إِﯾﱠﺎ ُﻛ ﱠن َوﻧَ ِﻌ ْﯾﻖَ ا
ِ ط
‘Be wary of the cawing of the devil.’
Then he (salaLlâhu alayhi wa sallam) said:
َ ﺷ ْﯾ
ﻟ ﱠ
ِ َﻟﻌَﯾ ِْن ﻓَ ِﻣن
ﺎن " رواه أﺣﻣد
ﺎن ﻓَﻣِنَ ا
ﻟﯾَ ِد َوا
 َو َﻣﺎ َﻛﺎنَ ِﻣنَ ا،ﻟر ْﺣ َﻣ ِﺔ
" إﻧﮫ َﻣ ْﮭ َﻣﺎ َﻛﺎنَ ِﻣ َن ا
ﷲ َو ِﻣنَ ا ﱠ
َ ّﻟ ِﻠ
ِ ط
ِ ﺳ
‘Whatever comes from the eyes and the heart is from Allâh the Mighty and the
Most Sublime; but what the hand and the tongue do, is from the devil.’
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Mourning
Al-Hidâd (mourning) linguistically means ‘prevention.’ Al-Hidâd prevents the
woman in mourning from many things she used to do before.
In the Sharî’ah, Al-Hidâd is when the woman who is bereaved of her husband shuns
all kinds of beautification such as the use of kohl, use of dye and makeup with
which she beautify herself for her husband. Likewise are different kinds of
(women) perfume, cologne, ornaments such as necklaces, rings, bracelets,
earrings, bangles and other things which women used to wear for beautification.

Ruling of Mourning
It is obligatory upon a wife to mourn the death of her husband; the period of the
mourning is four months and ten days, provided she is not pregnant. The proof for
that is what is authentically reported in Al-Bukhari and Muslim on the authority of
Umm Habîbah and Zaynab bint Jahsh – both of whom were wives of the
Messenger of Allâh (salaLlâhu alayhi wa sallam),that he (salaLlâhu alayhi wa sallam)
said:
ْ اﻵﺧ ِر
ِ " ﻻ ﯾَ ِﺣ ﱡل ﻻ ْﻣ َرأ َ ٍة ﺗُؤْ ِﻣ ُن ﺑِﺎ
ٍ ّأن ﺗ ُ ِﺣدﱠ ﻋﻠﻰ َﻣ ِﯾ
." ﻋ ْﺷ ًرا
 َواZ
ِ ﻟﯾَ ْو ِم
ْ ج
َ أرﺑَﻌَﺔَ أ ْﺷ ُﮭ ٍر َو
ٍ  إﻻ ﻋﻠَﻰ زَ ْو،ٍت ﻓَوقَ ﺛَﻼَث
ﻣﺗﻔﻖ ﻋﻠﯾﮫ
‘It is not permissible for a woman who believes in Allâh and the Last Day to
mourn over any death above three (that is, three nights) except if the deceased
were to be her husband then she will have to mourn his death for four months and
ten days.’
But if she is pregnant, her waiting period will end when she puts to bed.
The proof for the above is what has come authentically in Sunan An-Nasâ’î that
Sabî’ah Al-Aslamiyyah (may Allâh be pleased with her) put to bed after the death of
her husband, just half of the month after, then the Messenger of Allâh (salaLlâhu
alayhi wa sallam) told her:
ﻟﻧﺳﺎﺋﻲ
ت " رواه ا
ِ ْت ﻓَﺎ ْﻧ ِﻛ ِﺣﻲ َﻣ ْن ِﺷﺋ
ِ " ﻗَ ْد َﺣﻠَ ْﻠ
‘You have become free; so get married to whomever you wish.’
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‘Umar bn Al-Khattâb (may Allâh be pleased with him) used to say: ‘If the woman
should be delivered of what is in her belly while her (dead) husband is still on the
bed (where he died), not yet buried in his grave, the woman’s waiting period has
ended.’
If it were for other than the husband then the mourning is recommended (not
obligatory); and cannot exceed three days. On the authority of Umm ‘Atiyyah (may
Allâh be pleased with her) the Messenger of Allâh (salaLlâhu alayhi wa sallam) said:
ٍ ت ﻓَ ْوقَ ﺛ َ َﻼ
ٍ ّﻋﻠَﻰ َﻣ ِﯾ
ب
ْ ﻋ
ْ س ﺛ َ ْوﺑًﺎ َﻣ
ٍ ﺻ
ُ َﻋ ْﺷ ًرا َو َﻻ ﺗ َْﻠﺑ
َ ب
َ ﺻﺑُو ًﻏﺎ إِ ﱠﻻ ﺛَ ْو
َ ج أ َ ْرﺑَﻌَﺔَ أ َ ْﺷ ُﮭ ٍر َو
َ ث إِ ﱠﻻ
َ ٌ َﻻ ﺗُﺣِ دﱡ ا ْﻣ َرأَة
ٍ ﻋﻠَﻰ زَ ْو
ْ َ ت ﻧُ ْﺑذَة ً ِﻣ ْن ﻗُﺳْطٍ أ َ ْو أ
َ س ِطﯾﺑًﺎ إِ ﱠﻻ إِذَا
ْ ط ُﮭ َر
ﻟﺑﺧﺎري وﻣﺳﻠم
ﺎر " رواه ا
َو َﻻ ﺗَ ْﻛﺗ َِﺣ ُل َو َﻻ ﺗ َ َﻣ ﱡ
ٍ َ ظﻔ
‘A woman should not mourn above three days except if the deceased is her
husband then she can mourn for four months and ten days. At that, she should not
put on a dyed cloth except a cloth of non-visible dye; she should not use the kohl
nor wear perfume except when she is getting over from menstrual period; she can
use some then.’
What the Woman in ‘Iddah (of A Husband’s Death) Must Do
She must remain in her house and shun perfume and cosmetics. Only necessities
would make her leave the house; when there is no one else to assist her with
them. Among such is the search for livelihood and a medical treatment.
Ibn Al-Qayyim (may Allâh bestow mercy on him) said about the mourning woman:
‘This is from the completeness and wisdom of this Sharî’ah, and the fact that it
ensures what will benefit the slaves in the best of ways. That the dead should be
mourned is aimed at exalting the affliction arising from the death which in the
period of Jâhiliyyah was exaggerated beyond the bounds such that it would lead to
tearing of cloths, beating of cheeks, shaving of heads, self-cursing and wailing. The
woman would sit for a year in the innermost corner of her hous; and she would not
touch the perfume, apply oil on her body and not take a bath among other
practices; acts that are indicative of showing anger with the Lord the Majestic, and
His Decree. Thus Allâh the Most High and the Most Sublime, out of His mercy and
love, declared null and void, the practice of Jâhiliyyah, and substituted it with
patience, praise, saying Innâ Lillâh wa Innâ Ilayhi Râji’ûn which are better for the
bereaved in life and the hereafter.
‘Since it is known that the occurrence of death often comes with some grief,
despair and pains for the bereaved as humanly possible, Allâh the All-Wise and All67

Knowing permits it for the mourners to mourn just three days with which they can
attain some rest. Thus any day above those three days will only cause more harm
unlike if the three days had been adhered to; the benefits in the latter outweigh its
possible harm this is because stopping people from mourning over the demise of
their loved ones is indeed a difficult thing for them to bear. Therefore, some acts
are permitted in mourning so that abstaining from other acts which are prohibited
will not be hurtful. It is natural that when a soul is given some of what it desires, it
will be satisfied with it. If it were asked with respect to other things it has been
denied, its answer will be softer than if all those things were to be denied
altogether.
Whoever ponders over some intricacies of the Sharî’ah and its wisdom will clearly
see that there is fact in its commandments and prohibitions. The Sharî’ah is such
that when it prohibits people from something, it gives them a better and more
beneficial substitute, and makes permissible for them other things they might need
to do so that it will be easy for them to drop the prohibited.
Excellence of Condolences
On the authority of Al-Aswad from ‘Abdullâh from the Prophet (salaLlâhu alayhi wa
sallam) who said:
ﻟﺗرﻣذي
ﺻﺎﺑًﺎ ﻓَﻠَﮫُ ﻣِﺛْ ُل أ َ ْﺟ ِره " رواه ا
َ " َﻣ ْن
َ ﻋ ﱠزى ُﻣ
‘Whoever condoles an afflicted person will have the like of his reward.’

How the Condolence is Carried Out
There is no specific supplication to be said during condolences to say others are not
acceptable. Rather every statement of condolence is acceptable so far it does not
contain anything prohibited under the Sharî’ah. But there is no doubt that the best
of the supplications at condolences is what has come authentically in the Sahîhayn
and others, that the Messenger of Allâh (salaLlâhu alayhi wa sallam) said to his
daughter when a son of hers died:
ْ ﺻﺑِ ْر َو
َ ﻟَﮫُ َﻣﺎ أ َ ْﻋ
" ﱠ
ِ إن ِ ﱠ
ﻟﺗَﺣْ ﺗَﺳِبْ " ﻣﺗﻔﻖ ﻋﻠﯾﮫ
 َﻣﺎ أ َ َﺧذَ َوM
َ طﻰ َو ُﻛ ﱡل
ْ َ ﻣﻰ ﻓَ ُﻣ ْرھَﺎ ﻓَ ْﻠﺗW ﺳ
َ ﻲءٍ ِﻋ ْﻧدَهُ ِﺑﺄ َ َﺟ ٍل ُﻣ
ْ ﺷ
Innâ Lillâh mâ akhadha wa lahu ma a’tâ wa kullu sha’yn ‘inda-hu bi’ajalin
musamma, fal’tasbir wal-tahtasib [‘Allâh possess what He has re-taken, He still
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possesses what He gives, but all things are with Him for an appointed time. [Tell
her] to be patient and hope for rewards.’]
Other expressions could be made such as ‘may you be rewarded in manifolds,’
‘may Allâh condole you in the best way and forgive your dead one.’
In reply the bereaved can say: ‘May Allâh reward you best,’ or what is similar. This
is better.

Preparing Food for the Family of the Deceased
It is a way of showing condolence to prepare food for the family of the dead one
and take it to them provided they are too busy with the affair of the death and
cannot prepare the food themselves.
When the news of the death of Ja’far came, the Messenger of Allâh (salaLlâhu
alayhi wa sallam) said:
َ ﺻﻧَﻌُوا ﻵ ِل َﺟ ْﻌﻔَ ٍر
طﻌَﺎ ًﻣﺎ ﻓَﻘَ ْد أَﺗ َﺎ ُھ ْم َﻣﺎ ﯾُ ْﺷ ِﻐﻠُ ُﮭ ْم " رواه أﺣﻣد
ْ "ا
‘Prepare food for the family of Ja’far; they are preoccupied.’

When can condolences be given?
Condolence has no specific time in the Sharî’ah. As for the hadith: ‘No condolence
is acceptable after three days,’ it is a weak hadith.
It is not after three or ten days the bereaved will forget the happening. If we say he
will, then there is no necessity for condolences. Rather it is among the intent of
condolences that the bereaved should have a feeling that people are with him. This
is one of the greatest aims of the Sharî’ah because of what it contains of unity of
hearts such that people will be like a single body which when a part of it aches the
rest shares of the pain. Therefore condolence should be when we see anything that
calls for it in the bereaved; whenever he is sad as a result of the death, we should
condole him, whether it is within the three days or beyond.

69

The Permissible and Impermissible things During Condolences
Acts such as restricting the condolence to three days and throwing big gatherings
for it in a special hall coupled with merriment and hiring of Qur’anic reciters (or
singers) are a burden and innovation not sanctioned by Allâh. Muslims must shun
such and warn against them.
Today, condolences have turned into feast rather a fanfare that has placed the
family of the deceased in difficulties the extent of which is known to only Allâh. It is
authentically reported from Jarîr bn ‘Abdillâh Al-Bajalî (may Allâh be pleased with
him) who was a Companion of the Messenger of Allâh (salaLlâhu alayhi wa sallam)
that he said: ‘We used to view people gathering for a condolence as well as
preparing food (for that purpose) after the burial as Niyâhah (wailing).’
The Companion said it is Niyâhah when two things happen in a condolence:
gathering in the house of the bereaved and persistent sitting with them; two, that
food is prepared by the family of the deceased to honour the condolers, and to
show that they are rich.
AS for gathering for condolence, I am not aware of any Salaf that calls that, in itself,
an act of Niyâhah, or that it is prohibited.
On the authority of Aisha the wife of the Messenger of Allâh (salaLlâhu alayhi wa
sallam) she said whenever anybody died in her family and women sit together and
later leave except her family and some close friends, she would command that a
pot be brought and Talbînah (a kind of food made from milk, flour and honey)
should be prepared in the pot then Tharîd (loaves roasted with stew) should be
prepared while the Talbînah will be poured over it. She would say to the people:
‘Eat; I heard the Messenger of Allâh (salaLlâhu alayhi wa sallam) say:
ﻟﺑﺧﺎري
ﻟ ُﺣ ْز ِن " رواه ا
ﺑﺑﻌض ا
َب
ﻟﺗّﻠﺑﯾﻧﺔ َﻣﺟ ّﻣﺔٌﻟﻔؤاد ا
ا
ُ  ﺗ َذھ،ﻟﻣرﯾض
ِ
ِ
‘Talbînah soothes the heart of a sick person and removes some sadness.’
The version is according to the report of Al-Bukhârî.
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[Chapter Eight]
Innovations in Funerals

Al-Bid’ah is linguistically what is invented without a prior example.
In the Sharî’ah however, it is an invented matter in the Deen that has no authority
of the Qur’ân or the hadith.

Examples of innovations prevalent in funerals:
When death approaches:
- Placing a copy of the Qur’ân by the head of the dying person.

After the death:
- Sending women in menstrual periods away from the room where the death
has occurred; as well as sending women in post-partum away and anyone
who is the state of sexual impurity.
- The belief that the soul of the deceased person still roams in the place where
he has died.
- Reciting Qur’ân beside the dead person until his washing begins.
- Putting a green tree branch in the room where the death has occurred.
- Cutting the fingernails of the deceased as well as shaving his pubic hair.
- Showing grief over the death for a full year such that women will not apply
henna on their palms neither will they put on any good cloths or wear
cosmetics.
- Folding the rugs, covering the mirrors and the likes.
- Announcing the death over pulpits or megaphones; and mentioning his
virtues impacts.
- What people say when they are told of a person’s death: ‘Let us recite
Faatihah for the departed soul.’

During Washing:
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- Putting cotton in his anus, throats and nose.
- Switching on a lamp at the place where the washing has taken place, for a
period of three nights – from sunset to sunrise. Some people make it seven
days while some others add to that. They also used to do the same where he
has died.
- The washer making particular supplications at every limb of the dead person
when washing him.
- Using clysters to clean the stomach of the dead person.
- Pouring water of Zamzam over him at the end of the washing.
- Making loud supplication when washing the corpse, and when taking him
away.
- Packing the hair of a dead woman to fall between her breasts.
During Condolences:
- Preparing large tents (to receive guests).
- Restricting condolences to three days.
- Restricting giving alms on behalf of the dead soul to the three months of
Rajab, Sha’bân and Ramadan.
- Reciting the Qur’ân for him and completing the recitation (of the whole
Qur’ân) during the period of condolence.
- Staging remembrance service after forty days, or every passing year.
- Hiring a professional reciter of the Qur’ân who will do so musically. There is
no report from the Messenger of Allâh (salaLlâhu alayhi wa sallam) or the
Salaf regarding recitation of the Qur’ân at condolences.
- Staging a feast as if it were a marriage ceremony.

ْ "ا
ِ ﻟ َﺣ ْﻣدُ ِ ﱠ
" ُﻟ َﺣﺎت
ﻟﱠذِي ﺑِ ِﻧ ْﻌ َﻣ ِﺗ ِﮫ ﺗَﺗِ ﱡم ا
اM
ِ ﺻﺎ
ﻟ ﱠ
All praise is to Allah where by his grace good deeds are performed
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